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owledge. He is here thinking of truths which the pupil 

iarns, and he is arguing that such truths come to light within 

e . they are not merely the private singular views of a pro-

us ' h . d fc f. 'd 
fessor. Is he ~ :n comnutte to som: orm o i~mate i eas or 

pJatonic rerrurnscence or to Ontolog1sm ? In his first years as 

a pJatonist he was in all probability affected by the doctrine 

of reminiscence, but its influence declined as he pursued his 

!Ileditations. As for innate ideas, the truth seems to be that 

St. Augustine steers a middle course between them and a 

direct vision of God. The nearest approach to them is found 

in passages devoted to memory. This word has a suggestion 

of the Platonic reminiscence, but in St. Augustine it covers 

a multitude of meanings. Jt refers to the presentas much as 

to the past ; it emphasizes his belief that within the soul re

sided knowledge and truth, and l think it served a useful 

purpose as suggesting that that truth was derivative, whether 

from past experience or from God. " The memory, then, 

is as it were the belly of the mind," or in other phrases a 

place " of spacious chambers furnished with innumerable 

stores." Now, in listening to the words of others, it was not 

the words nor the private opinions to which he assented, but 

something common to all minds, something universal, some

thing within, which goes by the name of truth. Whosoever 

can perceive this universal " is within, the disciple of truth ; 

and without, the judge of him who speaks, or rather of the 

discourse itself." 1 "Truth is near to all, isetemal for all; 

it prompts from without, i t teaches from within."' 

To the soul itself then we must turn. But memory here re

veals to us that it cannot be the human soul which begets 

truth. The soul must listen and be taught. As God is the 

Author of our existence, so must He be the Doctor. The soul, 

which changes, cannot have produced the unchanging. ~ 

"And l entered into the very seat ofmy mind (which it hath 

in my memory, inasmuch as the mind remembers itselfalso), 

1 De Magistro, XIII, xli. ' De Lihero Arbitrio, II, xiv. 
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to attributing to thought whatever is contained in his clear 

and distinct idea, and, correlatively, to attribute to it only 

what is thus contained in it. In this sense, the cogito is as 

rich in exclusions as in affirmations ; it is but the first of 

that series of conceptual snippets which substitutes progres

sively a mosaic of abstractions for the continuity of reality 

digs impassable trenches between the aspects of the concrete: 

and requires the invention of illusory bridges for the attempt 

to cross them again. This is not the place to set out the 

numberless difficulties in which the cogito entangles meta

physics ; what matters is to observe that the very cogito of 

Descartes, that is, the one of all Descartes's steps which we 

would most certainly expect to furnish a concrete reality in 

all its proper substantiality, furnishes actually only that part of 

the reality which can be retained in idea, for whatever part 

of the ego the idea does not contain it denies : a non nosse 

ad non esse valet consequentia. 

When, on the contrary, we consider the attitude of St. 

Augustine, it appears as very different from that ofDescartes 
' 

and each of his theses displays a fruitfulness which Cartes-

ianism destroyed by its very rigidity. To begin with, instead 

of being a method practised upon ideas, Augustinianism is 

an enquiry concerning the concrete content of thought. It 

is true that, for St. Augustine as much as for Descartes, man 

apprehends himself only through his ideas, but St. Augustine 

does not hoid in anticipation that his inner experience will 

divide itself into a certain number of simple natures and 

defined essences ; taking man altogether, he observes him, 

and while he formulates him in ideas, he models his ideas 

on the empirical content that he has observed. Hence the 

fundamental character of his work, which, it must be said, 

Cartesianism has not only not safeguarded, but systematic

ally destroyed. In proportion as the teaching ofSt. Augustine 

aimed at being a metaphysic, it is a metaphysic based upon 

a psychological empiricism, or, if preferred, a meta hysic 
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ofinner experience. Hence its extreme suppleness, its power 

ofrcbirth, and the very incompleteness which left a permanent 

possibility of progress open before it. 

This essential characteristic is displayed in the thought of 

St. Augustine from its very beginnings. It too opens with 

doubt ; but this doubt is not methodical or intentional, stiil 

less a pretence, like that of Descartes ; St. Augustine is the 

prey of doubt, uncertain and aimost despairing of finding 

truth. What is, for the French philosopher, but the initial 

step in a regulated order of thoughts is for St. Augustine a 

concrete and painful experience, an illness from which he 

has suffered and of which he has cured hirnself Hence the 

remedy he has discovered and now offers us is no more 

necessary than the illness itself: his si fallor sum appears in 

its place whenever sceptical uncertainty threatens him as a 

possible danger, b.ut its place is not at the beginning of a 

general exposition of his teaching, because the radical pre

ventive of doubt is much !ess the cogito than the act of faith. 

Whoever believes in God and His word holds a truth in

finitely richer and more fruitful than the cogito : " I believe, 

therefore I know " is better as a first principle than " I think, 

therefore I am." 
For the same reason, the Augustinian empiricism discovers 

in the cogito something very different from what the mathe

matical method of Descartes discovers in it, for Descartes is 

committed once and for all to find in it nothing immedi

ately but the essence of thought to be defined, whereas St. 

Augustine finds in it the whole ofman to explore: man, that 

is, the body, the soul, and grace. The point is of such im

portance as to warrant special emphasis. 

Three centuries of idealism have produced in us so in

timate an adaptation to· the Cartesian method that, wherever 

we observe its absence, we seem to observe an empty gap. 

Here, however, we encounter a solid. What St. Augustine 

discovers is, in the first place, his thought ; but instead of 



FUTURE OF AUGUSTINIAN METAPHYSICS 305 

doubt is that every substitution of abstract concepts for 
reality, and of a geometrical analy~is for the investigation of 
concrete experience, is repugnant to the vcry essence of 
authcntic Augustinianism. Another method may be pre
ferred, but in that case we ought to realize that we are no 
longer Augustinians. 

If this matter had been fully appreciated, the illusion of 
an ontological St. Augustine, or a St. Augustine tending to 
ontologism without fully cominitting himself to it, would 
never have arisen. Malebranche (whom we do not, by the 
way, consider as an ontologist), Gerdil, Gioberti, and i;nany 
others, believe they can justify their point of view by a skil
ful exegcsis of Augustinian texts on divine illuinination. The 
Thoinistic interpreters, like the eminent Zigliara, attempt 
the opposite operation by the same method. This method 
may have to have its day, but in the last resort it is worth 
only as much as the whole ideology on which it rests. All 
that such analyses establish is that at times the letter of St. 
Augustine invites ontologism and at others rejects it. But 
what is the significance of the letter? To discover it, we have 
to deal with his ideas. And here again it seems to us that 
every ontologism presupposes an idealist interpretation of 
Augustinianism and falls to the ground together with that 
interpretation. 

Assuining it be admitted that St. Augustine's method is as 
we have described it, what do we find as the necessary start
ing-point of our search ? _Eacts1 ag_d nothing but facts. These ' 
facts may be, and often are, facts of inner experience, they 
may beideas- but ideas taken not as principles of deduction, 1 

but as the basis of induction. The problem of the existence 
of God enjoys no privileged position in his teaching. It is, in) 
deed, a unique case in respeet of the reality at stake and con
sequently also in respeet of the m.ture of the datum which 
allows us to attain to it, but this datum differs from other 
<lata only in content, not in nature. Like being, like life, like 
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sensation, like thought, tru.th is a fact ; like other facts, it is 
presented to our empirical observation ; like other empirical 
observations, it demands of metaphysics the discovery of its 
sufficient reason ; and if God alone can furnish its sufficient 
reason, we shall have proved the existence of God. Nothing 
here ever leaves the strictly philosophical order to pass over 
into mystical intuition and to substitute it for philosophical 
thought. The mystical orderis certainly anticipated, hoped 
for, prepared for, but we have not got there yet; we are 
even stiil so far from it that it is never by pure philosophy 
that we can reach it : the order of knowledge has first to be 
superseded by the order of charity. 

Every ontological interpretation of St. Augustine presup
poses, then, a more or less complete misunderstanding of his 
radical empiricism. This explains also why such an inter
pretation believes itself ahle to introduce idealism into it. 
The primum cognitum of St. Augustine is not God ; it is man 
within the universe, and, within this universe and this·man, 
the experience of a true judgement. But it must be added that 
this primum cognitum is not even the primum reale ; on the con
trary, it becomes intelligible only on condition of finding its 
sufficient reason in a transcendent fact which provides its 
explanation. It is of the very essence of Augustinianism to 
affum that this transcendent fact has left on man its mark 
and impress, that thisimpress is decisively legible for us only 
in true thought ; but an impress is not the seal, and to forget 
that is the sure way of destroying Augustinianism. Far from 
taking his starting-point, like Gioberti, from a primum 
cognitum, which is, pro tanto, the First Being, St. Augustine 
starts from a complex cognitum, in which he distinguishes by 
analysis an order of reality which postulates in its turn that 
of the First Being. Once this Being is apprehended and 
posited, it becomes possible to set off into an order which is 
not that of deduction, but rather of production ; and even 
then it must be remembered that the start is taken not from 
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