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spot it occupies and no other by accident rather than by divine reason, al
though no human reason can comprehend why it was so set, and though
there was no merit in the spot chosen to give it the precedence of infinite
others, so neither does it follow that we should suppose that God was guided
by chance when He created the world in that and no earlier time, although
previous times had been running by during an infinite past, and though there
was no difference by which one time could be chosen in preference to another.
But if they say that the thoughts of men are idle when they conceive infinite
places, since there is no place beside the world, we reply that, by the same
showing, it is vain to conceive of the past times of God’s rest, since there is
no time before the world.
CHAPTER VI
THAT THE WORLD AND TIME HAD BOTH ONE BEGINNING, AND THE
ONE DID NOT ANTICIPATE THE OTHER

For if eternity and time are rightly distinguished by this, that time does
not exist without some movement and transition, while in eternity there is
no change, who does not see that there could have been no time had not
some creature been made, which by some motion could give birth to change
•—the various parts of which motion and change, as they cannot be simul
taneous, succeed one another—and thus, in these shorter or longer intervals
of duration, time would begin? Since then, God, in whose eternity is no
change at all, is the Creator and Ordainer of time, I do not see how He can
be said to have created the world after spaces of time had elapsed, unless it
be said that prior to the world there was some creature by whose movement
time could pass. And if the sacred and infallible Scriptures say that in the
beginning God created the heavens and the earth, in order that it may be
understood that He had made nothing previously—for if He had made any
thing before the rest, this thing would rather be said to have been made “in
the beginning”—then assuredly the world was made, not in time, but simul
taneously with time. For that which is made in time is made both after and
before some time—after that which is past, before that which is future. But
none could then be past, for there was no creature by whose movements its
duration could be measured. But simultaneously with time the world was
made, if in the world’s creation change and motion were created, as seems
evident from the order of the first six or seven days. For in these days the
morning and evening are counted, until, on the sixth day, all things which
God then made were finished, and on the seventh the rest of God was
mysteriously and sublimely signalized. What kind of days these were it is
extremely difficult, or perhaps impossible for us to conceive, and how much
more to say!
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verse was completed, God was, as it were, elated with joy.38 And Plato was
not so foolish as to mean by this that God was rendered more blessed by the
novelty of His creation; but he wished thus to indicate that the work now
completed met with its Maker’s approval, as it had while yet in design. It
is not as if the knowledge of God were of various kinds, knowing in different
ways things which as yet are not, things which are, and things which have
been. For not in our fashion does He look forward to what is future, nor at
what is present, nor back upon what is past; but in a manner quite different
and far and profoundly remote from our way of thinking. For He does not
pass from this to that by transition of thought, but beholds all things with
absolute unchangeableness; so that of those things which emerge in time,
the future, indeed, are not yet, and the present are now, and the past no
longer are; but all of these are by Him comprehended in His stable and
eternal presence. Neither does He see in one fashion by the eye, in another
by the mind, for He is not composed of mind and body; nor does His present
knowledge differ from that which it ever was or shall be, for those variations
of time, past, present, and future, though they alter our knowledge, do not
affect His, “with whom is no variableness, neither shadow of turning.” 36
Neither is there any growth from thought to thought in the conceptions of
Him in whose spiritual vision all things which He knows are at once em
braced. For as without any movement that time can measure, He Plimself
moves all temporal things, so He knows all times with a knowledge that
time cannot measure. And therefore He saw that what He had made was
good, when He saw that it was good to make it. And when He saw it made,
He had not on that account a twofold nor any way increased knowledge of
it; as if He had less knowledge before He made what He saw. For certainly
He would not be the perfect worker He is, unless His knowledge were so
perfect as to receive no addition from His finished works. Wherefore, if the
only object had been to inform us who made the light, it had been enough
to say, “God made the light;” and if further information regarding the
means by which it was made had been intended, it would have sufficed to
say, “And God said, Let there be light, and there was light,” that we might
know not only that God had made the world, but also that He had made it
by the word. But because it was right that three leading truths regarding
the creature be intimated to us, viz., who made it, by what means, and why,
it is written, “God said, Let there be light, and there was light. And God
saw the light that it was good.” If, then, we ask who made it, it was “God.”
If, by what means, He said “Let it be,” and it was. If we ask, why He made
it, “it was good.” Neither is there any author more excellent than God, nor
any skill more efficacious than the word of God, nor any cause better than
that good might be created by the good God. This also Plato has assigned
as the most sufficient reason for the creation of the world, that good works
might be made by a good God;37 whether he read this passage, or, perhaps,
® Timaeus, 37 C

S“jas. i. 17

37 Timaeus, 20 D
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used to express the whole, or the completeness of anything. And so the
Holy Spirit, of whom the Lord says, “He will teach you all truth,” 46 is
signified by this number.46 In it is the rest of God, the rest His people find
in Him. For rest is in the whole, i.e., in perfect completeness, while in the
part there is labor. And thus we labor as long as we know in part; “but
when that which is perfect is come, then that which is in part shall be done
away.” 47 It is even with toil we search into the Scriptures themselves. But
the holy angels, towards whose society and assembly we sigh while in this
our toilsome pilgrimage, as they already abide in their eternal home, so do
they enjoy perfect facility of knowledge and felicity of rest. It is without
difficulty that they help us; for their spiritual movements, pure and free,
cost them no effort.
CHAPTER XXXII
OF THE OPINION THAT THE ANGELS WERE CREATED BEFORE THE
WORLD

But if some one oppose our opinion, and say that the holy angels are not
referred to when it is said, “Let there be light, and there was light;” if he
suppose or teach that some material light, then first created, was meant, and
that the angels were created, not only before the firmament dividing the
waters and named “the heaven,” but also before the time signified in the
words,JTn the beginning God created the heaven and the earth;” if he
allege that this phrase, “In the beginning,” does not mean that nothing was
made before (for the angels were), but that God made all things by His
Wisdom or Word, who is named in Scripture “the Beginning,” as He Him
self, in the gospel, replied to the Jews when they asked Him who He was,
that He was the Beginning48—I will not contest the point, chiefly because
it gives me the liveliest satisfaction to find the Trinity celebrated in the very
beginning of the book of Genesis. For having said “In the Beginning God
created the heaven and the earth,” meaning that the Father made them in
the Son (as the psalm testifies where it says, “How manifold are Thy works,
O Lord! in Wisdom hast Thou made them all” 49), a little afterwards men
tion is fitly made of the Holy Spirit also. For, when it had been told us what
kind of earth God created at first, or what the mass or matter was which
God, under the name of “heaven and earth,” had provided for the construc
tion of the world, as is told in the additional words, “And the earth was
without form, and void; and darkness was upon the face of the deep,” then,
for the sake of completing the mention of the Trinity, it is immediately
added, “And the Spirit of God moved upon the face of the waters.” Let
each one, then, take it as he pleases; for it is so profound a passage, that it
40 John xvi. 13

“Isa. xi. 2

47 1 Cor. xiii. 10

“John viii. 25

40 Ps. civ. 24
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in an evil nature, but in a nature at once good and mutable, which this
vice could injure. For if it did no injury, it was no vice; and consequently
the will in which it was, could not be called evil. But if it did injury, it did
it by taking away or diminishing good. And therefore there could not be
from eternity, as was suggested, an evil will in that thing in which there had
been previously a natural good, which the evil will was able to dimmish by
corrupting it. If, then, it was not from eternity, who, I ask, made it? The
only thing that can be suggested in reply is, that something which itself
had no will, made the will evil. I ask, then, whether this thing was superior,
inferior, or equal to it? If superior, then it is better. How, then, has it no
will, and not rather a good will? The same reasoning applies if it was equal;
for so long as two things have equally a good will, the one cannot produce
in the other an evil will. Then remains the supposition that that which cor
rupted the will of the angelic nature which first sinned, was itself an inferior
thing without a will. But that thing, be it of the lowest and most earthly
kind, is certainly itself good, since it is a nature and being, with a form and
rank of its own in its own kind and order. How, then, can a good thing be
the efficient cause of an evil will? Flow, I say, can good be the cause of evil?
For when-the will abandons what is above itself,_and turns to what is lower,
it becomes evil—not because that is evil to which it turns, but because the
turning itself is wicked. Therefore it is not an inferior thing which has made
the will evil, but it is itself which has become so by wickedly and-inordh
nately desiring an inferior thing. For if two men, alike in physical and moral
constitution, see the same corporal beauty, and one of them is excited by
the sight to desire an illicit enjoyment while the other steadfastly maintains
a modest restraint of his will, what do we suppose brings it about, that there
is an evil will in the one and not in the othert1 What produces it in the man
in whom it exists? Not the bodily beauty, for that was presented equally to
the gaze of both, and yet did not produce in both an evil will. Did the flesh
of the one cause the desire as he looked? But why did not the flesh of the
other? Or was it the disposition? But why not the disposition of both? For
we are supposing the t both were of a like temperament of body and soulMust we, then, say that the one was tempted by a secret suggestion of the
evil spirit? As if it was not by his own will thaNhe consented to this sug
gestion and to any inducement whatever! This consent, then, this evil will
which he presented to the evil suasive influence—what was the cause of it,
we ask? For, not to delay on such a difficulty as this, if both are tempted
equally and one yields and consents to the temptation while the other re
mains unmoved by it, what other account can we give of the mattei than
this, that the one is willing, the other unwilling, to fall away from chastity?
And what causes this but their own wills, in cases at least such as we are
supposing, where the temperament is identical? The same beauty was
equally obvious to the eyes of both; the same secret temptation pressed on
both with equal violence. However minutely we examine the case, therefore,
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we can discern nothing which caused the will of the one to be evil. For if we
say that the man himself made his will evil, what was the man himself be
fore his will was evil but a good nature created by God, the unchangeable
good? Here are two men who, before the temptation, were alike in body and
soul, and of whom one yielded to the tempter who persuaded him, while the
other could not be persuaded to desire that lovely body which was equally
before the eyes of both. Shall we say of the successfully tempted man that
he corrupted his own will, since he was certainly good before his will became
bad? Then,'Why did he do so? Was it because his will was a nature, or be
cause it was made of nothing? We shall find that the latter is the case. For
if a nature is the cause of an evil will, .what else can we say than that evil
arises from good or that good is the cause of evil? And how can it come to
pass that a nature, good though mutable, should produce any evil—that is
to say, should make the will itself wicked?
CHAPTER VII
THAT WE OUGHT NOT TO EXPECT TO FIND ANY EFFICIENT CAUSE
OF THE EVIL WILL

Let no one, therefore, look for an efficient cause of the evil will; for it is
not efficient, but deficient, as the will itself is not an effecting of something,
but a defect. For defection from that which supremely is, to that which has
less of being this is to begin to have an evil will.'Now, to seek to discover
the causes of these defections—causes, as I have sald, not efficient, but
deficient—is as if some one sought to see darkness, or hear silence. Yet both
of these are known by us, and the former by means only of the eye, the lat
ter only by the ear; but not by their positive actuality, but by their want of
..It. Let no one, then seek to know from me what I know that I do not know;
unless he perhaps wishes to learn to be ignorant of that of which all we know
is, that it cannot be known. For those things which are known not by their
actuality, but by their want of it, are known, if our expression may be al
lowed and understood, by not knowing them, that by knowing them they
may be not known. For when the eyesight surveys objects that strike the
sense, it nowhere sees darkness but where it begins not to see. And so_no
other sense but the ear can perceive silence, and yet it is only perceived by
Opt hearing. Thus, too, our mind perceives intelligible forms by understand
ing them; but when they are deficient, it knows them by not knowing themfor who can understand defects?5
r'Ps. xix. 12
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CHAPTER VIII
OF THE MISDIRECTED LOVE WHEREBY THE WILL FELL AWAY FROM
THE IMMUTABLE TO THE MUTABLE GOOD

This I do know, that the nature of God can never, nowhere, nowise be
defective, and that natures made of nothing can. These latter, however, the
more being they have" and the more good they do (for then they do some
thing positive), the more they have efficient causes; but m so far as they are
defective in being, and consequently do evil (for then what is their work bu
vanity?) they have deficient causes. And I know likewise, that the wi
could not become evil, were it unwilling to become so; and therefore its ai ' ings are justly punished, being not necessary, but voluntary. For its defec
tions are not to evil things, but are themselves evil; that is to say, are no'
towards things that are naturally and in themselves evil, but the defection
of the will is evil, because it is contrary to the order of nature, and an aban
donment of that which has supreme being for that which has less. For
avarice is not a fault inherent in gold, but in the man who inordinately loves
gold, to the detriment of justice, which ought to be held m mcomparab y
higher regard than gold. Neither is luxury the fault of lovely and charming
objects, but of the heart that inordinately loves sensual pleasures, to t"6
neglect of temperance, which attaches us to objects more lovely in their
spirituality, and more delectable by their incorruptibility. Nor yet is boast
ing the fault of human praise, but of the soul that is inordinately fond of the
applause of men, and that makes light of the voice of conscience Pride too
is not the fault of him who delegates power, nor of power itself, but of the
soul that is inordinately enamored of its own power, and despises the more
just dominion of a higher authority. Consequently he who inordinately
loves the good which any nature possesses, even though he obtain it, him
self becomes evil in the good, and wretched because deprived of a greater
good.
CHAPTER IX
WHETHER THE ANGELS, BESIDES RECEIVING FROM GOD THEIR
NATURE, RECEIVED FROM HIM ALSO THEIR GOOD WILL BY
THE HOLY SPIRIT IMBUING THEM WITH LOVE

There is, then, no natural efficient cause, or, if I may be allowed the ex
pression, no essential cause, of the evil will, since itself is the origin of evil
in mutable spirits, by which the good of their nature is diminished and cor
rupted; and the will is made evil by nothing else than defection from God
a defection of which the cause, too, is certainly deficient. But as to the good
will, if we should say that there is no efficient cause of it, we must beware

Book XII

THE CITY OF GOD

i93

Lord,16 to whom we now say, as the sacred Psalmist dictates, “Thou shalt
keep us, O Lord, Thou shalt preserve us from this generation.” 16 And that
too which follows, is, I think, appropriate enough: “The wicked walk in a
circle;” not because their life is to recur by means of these circles, which
these philosophers imagine, but because the path in which their false doc
trine now runs is circuitous.
CHAPTER XIV
OF THE CREATION OF THE HUMAN RACE IN TIME, AND HOW THIS
WAS EFFECTED WITHOUT ANY NEW DESIGN OR CHANGE OF
PURPOSE ON GOD’S PART

What wonder is it if, entangled in these circles, they find neither entrance
nor egress? For they know not how the human race, and this mortal condi
tion of ours, took its origin, nor how it will be brought to an end, since they
cannot penetrate the inscrutable wisdom of God. For, though Himself
eternal, and without beginning, yet He caused time to have a beginning;
and man, whom He had not previously made He made in time, not from a
new and sudden resolution, but by His unchangeable and eternal design.
Who can search out the unsearchable depth of this purpose, who can scru
tinize the inscrutable wisdom, wherewith God, without change of will,
created man, who had never before been, and gave him an existence in time,
and increased the human race from one individual? For the Psalmist him
self, when he had first said, “Thou shalt keep us, O Lord, Thou shalt pre
serve us from this generation for ever,” and had then rebuked those whose
foolish and impious doctrine preserves for the soul no eternal deliverance
and blessedness, adds immediately, “The wicked walk in a circle.” Then, as
if it were said to him, “What then do you believe, feel, know? Are we to
believe that it suddenly occurred to God to create man, whom He had never
before made in a past eternity—God, to whom nothing new can occur, and
in whom is no changeableness?” the Psalmist goes on to reply, as if address
ing God Himself, “According to the depth of Thy wisdom Thou hast multi
plied the children of men.” Let men, he seems to say, fancy what they
please, let them conjecture and dispute as seems good to them, but Thou
hast multiplied the children of men according to the depth of Thy wisdom,
which no man can comprehend. For this is a depth indeed, that God always
has been, and that man, whom He had never made before, Fie willed to
make in time, and this without changing His design and will.
101 Thess. iv. 16

10 Ps. xii. 7
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then our present misery is not so short-sighted for it is assured of coming
bliss. If, on the other hand, the disaster that threatens is not concealed from
us in the world to come, then the time of misery which is to be at last ex
changed for a state of blessedness, is spent by the soul more happily than its
time of happiness, which is to end in a return to misery. And thus pur expec
tation of unhappiness is happy, but of happiness unhappy. And therefore,
as we here suffer present ills, and hereafter fear ills that are imminent, it
were truer to say that we shall always be miserable than that we can some
time be happy.
But these things are declared to be false by the loud testimony of religion
and truth; for religion truthfully promises a true blessedness, of which we
shall be eternally assured, and which cannot be interrupted by any disaster.
Let us therefore keep to the straight path, which is Christ, and, with Him
as our Guide and Saviour, let us turn away in heart and mind from the
unreal and futile cycles of the godless. Porphyry, Platonist though he was,
abjured the opinion of his school, that in these cycles souls are ceaselessly
passing away and returning, either being struck with the extravagance of
the idea, or sobered by his knowledge of Christianity. As I mentioned in the
tenth book, he preferred saying that the soul, as it had been sent into the
world that it might know evil, and be purged and delivered from it, was
never again exposed to such an experience after it had once returned to the
Father. And if he abjured the tenets of his school, how much more ought we
Christians to abominate and avoid an opinion so unfounded and hostile to
our faith? But having disposed of these cycles and escaped out of them, no
necessity compels us to suppose that the human race had no beginning in
time, on the ground that there is nothing new in nature which, by I know
not what cycles, has not at some previous period existed, and is not here
after to exist again. For if the soul, once delivered, as it never was before,
is never to return to misery, then there happens in its experience something
which never happened before; and this, indeed, something of the greatest
consequence, to wit, the secure entrance into eternal felicity. And if in an
immortal nature there can occur a novelty, which never has been, nor ever
shall be, reproduced by any~cycle, wiry is it disputed that the same may
occur in mortal natures? If they maintain that blessedness is no new experi
ence to the soul, but only a return to that state in which it has been eternally,
then at least its deliverance from misery is something new, since, by their
own showing, the misery from which it is delivered is itself, too, a new ex
perience. And if this new experience fell out by accident, and was not em
braced in the order of things appointed by Divine Providence, then where
are those determinate and measured cycles in which no new thing happens,
but all things are reproduced as they were before? If, however, this new ex
perience was embraced in that providential order of nature (whether the
soul was exposed to the evil of this world for the sake of discipline, or fell
into it by sin) then it is possible for new things to happen which never hap-
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pened before, and which yet are not extraneous to the order of nature. And
if the soul is able by its own imprudence to create for itself a new misery,
which was not unforeseen by the Divine Providence, but was provided for
in the order of nature along with the deliverance from it, how can we, even
with all the rashness of human vanity, presume to deny that God can create
new things—new to the world, but not to Him—which He heveTbefore creafedTbut yet foresaw from all eternity? If they say that it is indeed true
that ransomed souls return no more to misery, but that even so no new
thing happens, since there always have been, now are, and ever shall be a
succession of ransomed souls, they must at least grant that in this case there
arc new souls to whom the misery and the deliverance from it are new. For
if they maintain that those souls out of which new men are daily being made
(from whose bodies, if they have lived wisely, they are so delivered that they
never return to misery) are not new, but have existed from eternity, they
must logically admit that they are infinite. For however great a finite num- '
ber of souls there were, that would not have sufficed to make perpetually
new men from eternity—men whose souls were to be eternally freed from
this mortal state, and never afterwards to return to it. And our philosophers
will find it hard to explain how there is an infinite number of souls in an order
of nature which they require shall be finite, that it may be known by God.
And now that we have exploded these cycles which were supposed to bring
back the soul at fixed periods to the same miseries, what can seem more in
accordance with godly reason than to believe that it is possible for God both
to create new things never before created, and in doing so, to preserve His
will unaltered? But whether the number of eternally redeemed souls can be
continually increased or not, let the philosophers themselves decide, who
are so subtle in determining where infinity cannot be admitted. For our
own part, our reasoning holds in either case. For if the number of souls can
be indefinitely increased, what reason is there to deny that what had never
before been created, could be created? since the number of ransomed souls
never existed before, and has yet not only been once made, but will never
cease to be coming anew into being. If, on the other hand, it be more suit
able that the number of eternally ransomed souls be definite, and that this
number will never be increased, yet this number, whatever it be, did as
suredly never exist before, and it cannot increase, and reach the amount it
signifies, without having some beginning; and this beginning never before
existed. That this beginning, therefore, might be, the first man was created. /
CHAPTER XXI
THAT THERE WAS CREATED AT FIRST BUT ONE INDIVIDUAL, AND
THAT THE HUMAN RACE WAS CREATED IN HIM

Now that we have solved, as well as we could, this very difficult .question >:
about the eternal God creating new things, without any novelty of will, it is
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easy to see how much better it is that God was pleased to produce the human
race from the one individual whom He created, than if He had originated it
in several men. For as to the other animals, He created some solitary, and
naturally seeking lonely places—as the eagles, kites, lions, wolves, and such
like; others gregarious, which herd together, and prefer to live in company
—as pigeons, starlings, stags, and little fallow deer, and the like: but neither
class did He cause to be propagated from individuals, but called into being
several at once. Man, on the other hand, whose nature was to be a mean be
tween the angelic and bestial, He created in such sort, that if he remained
in subjection to His Creator as his rightful Lord, and piously kept His com
mandments, he should pass into the company of the angels, and obtain,
without the intervention of death, a blessed and endless immortality; but
if he offended the Lord his God by a proud and disobedient use of his free
will, he should become subject to death, and live as the beasts do—the slave
of appetite, and doomed to eternal punishment after death. And therefore
_God created only one single man, not, certainly, that he might be a solitary,
bereft of all society, but that by this means the unity of society and the bond
of concord might be more effectually commended to him, men being bound
together not only by similarity of nature, but by family affection. And in
deed He did not even create the woman that was to be given him as his wife,
as he created the man, but created her out of the man, that the whole human
race might derive from one man.
CHAPTER XXII
THAT GOD FOREKNEW THAT THE FIRST MAN WOULD SIN, AND THAT
HE AT THE SAME TIME FORESAW HOW LARGE A MULTITUDE OF
GODLY PERSONS WOULD BY HIS GRACE BE TRANSLATED TO
THE FELLOWSHIP OF THE ANGELS

And God was not ignorant that man would sin, and that, being himself
made subject now to death, he would propagate men doomed to die, and
that these mortals would run to such enormities in sin, that even the bejists
devoid of rational will, and who were created in numbers from the waters
and the earth, would live more securely and peaceably with their own kind
than men, who had been propagated from one individual for the very pur
pose of commending concord. For not even lions or dragons have ever waged
with their kind such wars as men have waged with one another.31 But God
foresaw also that by His grace a people would be called to adoption, and
that they, being justified by the remission of their sins, would be united by
the Holy Ghost to the holy angels in eternal peace, the last enemy, death,
being destroyed; and He knew that this people would derive profit from the
consideration that God had caused all men to be derived from one, for the
sake of showing how highly He prizes unity in a multitude.
31 Cf. Juvenal, Sat. xv. 160-5
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if the man who is approaching death be rather called dying, I know not who
is living.
CHAPTER X
OF THE LIFE OF MORTALS, WHICH IS RATHER TO BE CALLED
DEATH THAN LIFE

For no sooner do we begin to live in this dying body, than we begin to
move ceaselessly towards death.10 For in the whole course of this life (if life
we must call it) its mutability tends towards death. Certainly there is no
one who is not nearer It this year than last year, and to-morrow than to-day,
and to-day than yesterday, and a short while hence than now, and now than
a short while ago. For whatever time we live is deducted from our whole
term of life, and that which remains is daily becoming less and less; so that
our whole life is nothing but a race towards death, in which no one is allowed
"to stand still for a little space, or to go somewhat more slowly, but all are
driven forwards with an impartial movement, and with equal rapidity. For
he whose life is short spends a day no more swiftly than he whose life is
longer. But while the equal moments are impartially snatched from both,
the one has a nearer and the other a more remote goal to reach with this
their equal speed. It is one thing to make a longer journey, and another to
walk more slowly. He, therefore, who spends longer time on his way to death
does not proceed at a more leisurely pace, but goes over more ground. Fur
ther, if every man begins to die, that is, is in death, as soon as death has
begun to show itself in him (by taking away life, to wit; for when life is all
taken away, the man will be then not in death, but after death) then he be
gins to die so soon as he begins to live. For what else is going on in all his
days, hours, and moments, until this slow-working death is fully consum
mated? And then comes the time after death, instead of that in which life was
being withdrawn, and which we called being in death. Man, then, is never in
life from the moment he dwells in this dying rather than living body—if, at
least, he cannot be in life and death at once. Or rather, shall we say, he is in
both?—in life, namely, which he lives till all is consumed; but in death also,
which he dies as his life is consumed? For if he is not in life, what is it which
is consumed till all be gone? And if he is not in death, what is this consump
tion itself? For when the whole of life has been consumed, the expression
“after death” would be meaningless, had that consumption not been death.
And if, when it has all been consumed, a man is not in death but after death,
when is he in death, unless when life is being consumed away?
“Much of this paradoxical statement about death is taken from Seneca.
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CHAPTER XI
WHETHER ONE CAN BOTH BE LIVING AND DEAD AT THE SAME TIME

But if it is absurd to say that a man is in death before he reaches death
(for to what is his course running as he passes through life, if already he is in
death?) and if it outrage common usage to speak of a man being at once
alive and dead, as much as it does so to speak of him as at once asleep and
awake, it remains to be asked when a man is dying? For, before death comes,
he is not dying but living; and when death has come, he is not dying but
dead. The one is before, the other after death. When, then, is he in death so
that we can say he is dying? For as there are three times, before death, in
death, after death, so there are three states corresponding, living, dying,
dead. And it is very hard to define when a man is in death or dying, when he
is neither living, which is before death, nor dead, which is after death, but
dying, which is in death. For so long as the soul is in the body, especially if
consciousness remain, the man certainly lives; for body and soul constitute
the man. And thus, before death, he cannot be said to be in death, but when,
on the other hand, the soul has departed, and all bodily sensation is extinct,
death is past, and the man is dead. Between these two states the dying con
dition finds no place; for if a man yet lives, death has not arrived; if he has
ceased to live, death is past. Never, then, is he dying, that is, comprehended.
in the state of death. So also in the passing of time—you try to lay your finrger on the present, and cannot find it, because the present occupies no space,
but is only the transition of time from the future to the past. Must we then
conclude that there is thus no death of the body at all? For if there is, where
Ts it, since it is in no one, and no one can be in it? Since, indeed, if there is yet
life, death is not yet; for this state is before death, not in death: and if life
’Hfias already ceased, death is not present; for.this state is after death, not in
death. On the other hand, if there is no death before or after, what do we
mean when we say “after death,” or “before death”? This is a foolish way of
speaking if there is no death. And would that we had lived so well in Paradise
that in very truth there were now no death! But not only does it now exist,
but so grievous a thing is it, that no skill is sufficient either to explain or to
escape it.
Let us, then, speak in the customary way—no man ought to speak other
wise—and let us call the time before death come, “before death;” as it is
written, “Praise no man before his death.” 11 And when it has happened, let
us say that “after death” this or that took place. And of the present time let
us speak as best we can, as when we say, “He, when dying, made his will,
and left this or that to such and such persons”—though, of course, he could
not do so unless he were living, and did this rather before death than in
11 Ecclus. xi. 28
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death. And let us use the same phraseology as Scripture uses; for it makes no
scruple of saying that the dead are not after but in death. So that verse, “For
in death there is no remembrance of thee.” 12 For until the resurrection men
are justly said to be in death; as every one is said to be in sleep till he awakes.
However, though we can say of persons in sleep that they are sleeping, we
cannot speak in this way of the dead, and say they are dying. For, so far as
regards the death of the body, of which we are now speaking, one cannot say
that those who are already separated from their bodies continue dying. But
this, you see, is just what I was saying—that no words can explain how
either the dying are said to live, or how the dead are said, even after death,
to be in death. For how can they Be after death if they be in death, especially
when we do not even call them dying, as we call those in sleep, sleeping; and
those in languor, languishing; and those in grief, grieving; and those in life,
living? And yet the dead, until they rise again, are said to be in death, but
cannot be called dying.
And therefore I think it has not unsuitably nor inappropriately come to
pass, though not by the intention of man, yet perhaps with divine purpose,
that this Latin word moritur cannot be declined by the grammarians accord
ing to the rule followed by similar words. For oritur gives the form ortus est
for the perfect; and all similar verbs form this tense from their perfect par
ticiples. But if we ask the perfect of moritur, we get the regular answer
morluus est, with a double u. For thus mortuus is pronounced, like fatuus,
arduus, conspicuus, and similar words, which are not perfect participles but
adjectives, and are declined without regard to tense. But mortuus, though in
form an adjective, is used as perfect participle, as if that were to be declined
which cannot be declined; and thus it has suitably come to pass that, as the
~tEing itself cannot in point of fact be declined, so neither can the word sig
nificant of the act be declined. Yet, by the aid of our Redeemer’s grace, we
may manage at least to decline the second. For that is more grievous still,
and, indeed, of all evils the worst, since it consists not in the separation of
soul and body, but in the uniting of both in death eternal. And there, in
striking contrast to our present conditions, men will not be before or after
death, but always in death; and thus never living, never dead, but endlessly
dying. And never can a man be more disastrously in death than when death
itself shall be deathless.
CHAPTER XII
WHAT DEATH GOD INTENDED, WHEN HE THREATENED OUR
EIRST PARENTS WITH DEATH IF THEY SHOULD DISOBEY
HIS COMMANDMENT

When, therefore, it is asked what death it was with which God threatened
our first parents if they should transgress the commandment they had reu Ps. vi. S
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forsook the body, corrupted and decayed with age, the other death was ex
perienced of which God had spoken in pronouncing man’s sentence, “Earth
thou art, and unto earth shalt thou return.” 17 And of these two deaths that
first death of the whole man is composed. And this first death is finally fol
lowed by the second, unless man be freed by grace. For the body would not
return to the earth from which it was made, save only by the death proper
to itself, which occurs when it is forsaken of the soul, its life. And therefore
it is agreed among all Christians who truthfully hold the Catholic faith, that
we are subject to the death of the body, not by the law of nature, by which
God ordained no death for man, but by His righteous infliction on account
of sin; for God, taking vengeance on sin, said to the man, in whom we all
then were, “Dust thou art, and unto dust shalt thou return.”
CHAPTER XVI
CONCERNING THE PHILOSOPHERS WHO THINK THAT THE SEPARATION
OF SOUL AND BODY IS NOT PENAL, THOUGH PLATO REPRESENTS
THE SUPREME DEITY AS PROMISING TO THE INFERIOR GODS
THAT THEY SHALL NEVER BE DISMISSED FROM THEIR BODIES

But the philosophers against whom we are defending the city of God, that
is, His Church, seem to themselves to have good cause to deride us, because
we say that the separation of the soul from the body is to be held as part of
man’s punishment. For they suppose that the blessedness of the soul then
only is complete, when it is quite denuded of the body, and returns to God
a pure and simple, and, as it were, naked soul. On this point, if I should find
nothing in their own literature to refute this opinion, I should be forced la
boriously to demonstrate that it is not the body, but the corruptibility of
the body, which is a burden to the soul. Hence that sentence of Scripture we
quoted in a foregoing book, “For the corruptible body presseth down the
soul.” 18 The word corruptible is added to show that the soul is burdened,
not by any body whatsoever, but by the body such as it has become in con
sequence of sin. And even though the word had not been added, we could
understand nothing else. But when Plato most expressly declares that the
gods who are made by the Supreme have immortal bodies, and when he in
troduces their Maker Himself, promising them as a great boon that they
should abide in their bodies eternally, and never by any death be loosed from
them, why do these adversaries of ours, for the sake of troubling the Chris
tian faith, feign to be ignorant of what they quite well know, and even prefer
to contradict themselves rather than lose an opportunity of contradicting
us? Here are Plato s words, as Cicero has translated them,19 in which he in
troduces the Supreme addressing the gods Fie had made, and saying, “Ye
‘’Gen. iii. ig
18Wisdom ix. 15
™ A translation of part of the Timaeus, given in a little book of Cicero’s, De Universo
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who are sprung from a divine stock, consider of what works I am the parent
and author. These (your bodies) are indestructible so long as I will it; al
though all that is composed can be destroyed. But it is wicked to dissolve
what reason has compacted. But, seeing that ye have been born, ye cannot
indeed be immortal and indestructible; yet ye shall by no means be de
stroyed, nor shall any fates consign you to death, and prove superior to my
will, which is a stronger assurance of your perpetuity than those bodies to
which ye were joined when ye were born.” Plato, you see, says that the gods
are both mortal by the connection of the body and soul, and yet are rendered
immortal by the will and decree of their Maker. If, therefore, it is a punish
ment to the soul to be connected with any body whatever, why does God
address them as if they were afraid of death, that is, of the separation of soul
and body? Why does He seek to reassure them by promising them immor
tality, not in virtue of their nature, which is composite and not simple, but
by virtue of His invincible will, whereby He can effect that neither things
born die, nor things compounded be dissolved, but preserved eternally?
Whether this opinion of Plato’s about the stars is true or not, is another
question. For we cannot at once grant to him that these luminous bodies or
globes, which by day and night shine on the earth with the light of their
bodily substance, have also intellectual and blessed souls which animate each
its own body, as he confidently affirms of the universe itself, as if it were one
huge animal, in which all other animals were contained. But this, as I said,
is another question, which we have not undertaken to discuss at present.
This much only I deemed right to bring forward, in opposition to those who
so pride themselves on being, or on being called Platonists, that they blush
to be Christians, and who cannot brook to be called by a name which the
common people also bear, lest they vulgarize the philosophers’ coterie, which
is proud in proportion to its exclusiveness. These men, seeking a weak point
in the Christian doctrine, select for attack the eternity of the body, as if it
were a contradiction to contend for the blessedness of the soul, and to wish
it to be always resident in the body, bound, as it were, in a lamentable chain;
and this although Plato, their own founder and master, affirms that it was
granted by the Supreme as a boon to the gods He had made, that they should
not die, that is, should not be separated from the bodies with which He had
connected them.
CFIAPTER XVII
AGAINST THOSE WHO AFFIRM THAT EARTHLY BODIES CANNOT BE
MADE INCORRUBTIBLE AND ETERNAL

«

These same philosophers further contend that terrestrial bodies cannot be
eternal, though they make no doubt that the whole earth, which is itself the
central member of their god—not, indeed, of the greatest, but yet of a great
god, that is, of this whole world—is eternal. Since, then, the Supreme made
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CHAPTER XVIII
HOW DIFFERENT THE UNCERTAINTY OF THE NEW ACADEMY IS FROM
THE CERTAINTY OF THE CHRISTIAN FAITH

As regards the uncertainty about everything which Varro alleges to be the
differentiating characteristic of the New Academy, the city of God thor
oughly detests such doubt as madness. Regarding matters which it appre
hends by the mind and reason it has most absolute certainty, although its
knowledge is limited because of the corruptible body pressing down the
mind, for, as the apostle says, “We know in part.” 31 It believes also the evi
dence of the senses which the mind uses by aid of the bodyjjor if one who
trusts his senses is sometimes deceived, he is more wretchedly deceived who
fancies Fe should never trust them. It believes also the Holy Scriptures, old
and new, which we call canonical, and which are the source of the faith by
which the just lives32 and by which we walk without doubting whilst we are
absent from the Lord.33JSo long as this faith remains inviolate and firm, we
may without blame entertain doubts regarding some things which we have
IneitKer perceived by sense nor by reason, and which have not been revealed
to us by the canonical Scriptures, nor come to our knowledge through wit
nesses whom it is absurd to disbelieve.
CHAPTER XIX
OF THE DRESS AND HABITS OF THE CHRISTIAN PEOPLE

It is a matter of no moment in the city of God whether he who adopts the
faith that brings men to God adopts it in one dress and manner of life or an
other, so long only as he lives in conformity with the commandments of God.
And hence, when philosophers themselves become Christians, they are com
pelled, indeed, to abandon their erroneous doctrines, but not their dress and
mode of living, which are no obstacle to religion. So that we make no account
of that distinction of sects which Varro adduced in connection with the
Cynic school, provided always nothing indecent or self-indulgent is retained.
As to these three modes of life, the contemplative, the active, and the com
posite, although, so long as a man’s faith is preserved, he may choose any of
them without detriment to his eternal interests, yet he must never overlook
the claims of truth and duty. No man has a right to lead such a life of con
templation as to forget in his own ease the service due to his neighbor; nor
IjasTahy man a right to be so immersed in active life as to neglect the con
templation of God. The charm of leisure must not be indolent vacancy of
mind, but the investigation or discovery of truth, that thus every man may
make solid attainments without grudging that others do the same. And, in
S11 Cor. xiii. 9

32 Hab. ii. 4

33 2 Cor. v. 6
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active life, it is not the honors or power of this life we should covet, since all
“'things under the sun are vanity, but we should aim at using our position and
influence, if these have been honorably attained, for the welfare of those
who are under us, in the way we have already explained.34 It is to this the
apostle refers when he says, “He that desireth the episcopate desireth a good
work.” 36 He wished to show that the episcopate is the title of a work, not of
an honor. It is a Greek word, and signifies that he who governs superintends
or takes care of those whom he governs: for ski means over, and axOTtsiv,
to see; therefore exwxcwstv means “to oversee.” 36 So that he who loves to
govern rather than to do good is no bishop. Accordingly no one is prohibited
from the search after truth, for in this leisure may most laudably be spent;
but it is unseemly to covet the high position requisite for governing the peo
ple, even though that position be held and that government be administered
in a seemly manner. And therefore holy leisure is longed for by the love of
truth; but it is the necessity of love to undertake requisite business. If no
one imposes'this burden upon us, we are free to sift and contemplate truth;
but if it be laid upon us, we are necessitated for love’s sake to undertake it.
And yet not even in this case are we obliged wholly to relinquish the sweets
of contemplation; for were these to be withdrawn, the burden might prove
more than we could bear.
CHAPTER XX
THAT THE SAINTS ARE IN THIS LIFE BLESSED IN HOPE

Since, then, the supreme good of the city of God is perfect and eternal
peace, not such as mortals pass into and out of by birth and death, but the
peace of freedom from all evil, in which the immortals ever abide, who can
deny that that future life is most blessed, or that, in comparison with it, this
life which now we live is most wretched, be it filled with all blessings of body
and soul and external things? And yet, if any man uses this life with a ref
erence to that other which he ardently loves and confidently hopes for, he
may well be called even now blessed, though not in reality so much as in
hope. But the actual possession of the happiness of this life, without the
hope of what is beyond, is but a false happiness and profound misery. For
the true blessings of the soul are not now enjoyed; for that is no true wisdom
which does not direct all its prudent observations, manly actions, virtuous
self-restraint, and just arrangements, to that end in which God shall be all
and all in a secure eternity and perfect peace.
31 Ch. 6
33 1 Tim. iii. 1
30Augustine’s words are: eirt, quippe, super: crkotos, vero, intentio est: ergo

eTTLcrKoireiv, si velimus, latine superintendere possumus dicere.

BOOK TWENTY-TWO
ARGUMENT

This book treats of the end of the City of God, that is to say, of the eternal happi
ness of the saints; the faith of the resurrection of the body is established and explained;
and the work concludes by showing how the saints, clothed in immortal and spiritual
bodies, shall be employed.

CHAPTER I
OE THE CREATION OF ANGELS AND MEN

As we promised in the immediately preceding book, this, the last of the
whole work, shall contain a discussion of the eternal blessedness of the city
of God. This blessedness is named eternal, not because it shall endure for
many ages, though at last it shall come to an end, but because, according to
the words of the gospel, “of His kingdom there shall be no end.” 1 Neither
shall it enjoy the mere appearance of perpetuity which is maintained by the
rise of fresh generations to occupy the place of those that have died out, as
in an evergreen the same freshness seems to continue permanently, and the
same appearance of dense foliage is preserved by the growth of fresh leaves
in the room of those that have withered and fallen; but in that city all the
citizens shall be immortal, men now for the first time enjoying what the holy
angels have never lost. And this shall be accomplished by God, the most al
mighty Founder of the city. For He has promised it, and cannot lie, and has
already performed many of His promises, and has done many unpromised
kindnesses to those whom He now asks to believe that He will do this also.
For it is He who in the beginning created the world full of all visible and
intelligible beings, among whichTJe created nothing better than those spirits
whom He endowed with intelligence, and made capable of contemplating
and enjoying Him, and united in our society, which we call the holy and
heavenly city, and in which the material of their sustenance and blessedness
is God Himself, as it were their common food and nourishment. It is He who
gave to this intellectual nature free-will of such a kind, that if he wished to
forsake God, i.e., his blessedness, misery should forthwith result. It is He
who, when He foreknew that certain angels would in their pride desire to
suffice for their own blessedness, and would forsake their great good, did not
deprive them of this power, deeming it to be more befitting His power and
1 Luke i. 33
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and yet think falsely about God; and are indeed so much the further from
the truth, that nothing can be found answering to their conceptions, either
in the body, or in the made or created spirit, or in the Creator Himself. For
he who thinks, for instance, that God is white or red, is in error; and yet
these things are found in the body. Again, he who thinks of God as now
forgetting and now remembering, or anything of the same kind, is none the
less in error; and yet these things are found in the mind. But he who thinks
that God is of such power as to have generated Himself, is so much the
more in error, because not only does God not so exist, but neither does the
spiritual nor the bodily creature; for there is nothing whatever that generI ates its own existence.
In order, therefore, that the human mind might be purged from falsities
of this kind, Holy Scripture, which suits itself to babes, has not avoided
words drawn from any class of things really existing, through which, as by
nourishment, our understanding might rise gradually to things divine and
transcendent. For, in speaking of God, it has both used words taken from
things corporeal, as when it says, “Hide me under the shadow of Thy
wings;” 1 and it has borrowed many things from the spiritual creature,
whereby to signify that which indeed is not so, but must needs so be said:
as, for instance, “I the Lord thy God am a jealous God;” 2 and, “It repenteth me that I have made man.” 3 But it has drawn no words whatever,
whereby to frame either figures of speech or enigmatic sayings, from things
which do not exist at all. And hence it is that they who are shut out from
the truth by that third kind of error are more mischievously and emptily
vain than their fellows; in that they surmise respecting God, what can
neither be found in Himself nor in any creature. For divine Scripture is
wont to frame, as it were, allurements for children from the things which
are found in the creature; whereby, according to their measure, and as it
were by steps, the affections of the weak may be moved to seek those things
that are above, and to leave those things that are below. But the same
Scripture rarely employs those things which are spoken properly of God,
and are not found in any creature; as, for instance, that which was said to
Moses, “I am that I am;” and, “I Am hath sent me to you.” 4 For since
both body and soul also are said in some sense to be. Holy Scripture certainly
would not so express itself unless it meant to be understood in some special
sense of the term. So, too, that which the Apostle says, “Who only hath
immortality. 8 Since the soul also both is said to be, and is, in a certain
manner immortal, Scripture would not say “only hath,” unless because
true immortality is unchangeableness; which no creature can possess, since
it belongs to the creator alone. So also James says, “Every good gift and
every perfect gift is from above, and cometh down from the Father of
Lights, with whom is no variableness, neither shadow of turning.” 6 So also
Ps. xvii. 8

i. 17

2 Ex. xx. 5

3 Gen. vi. 7

1 Ex. iii. 14

c 1 Tim. vi 16
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David, “Thou shalt change them, and they shall be changed; but Thou art
the same.” 7
Further, it is difficult to contemplate and fully know the substance of
God; who fashions things changeable, yet without any change in Himself,
and creates things temporal, yet without any temporal movement in Him
self. And it is necessary, therefore, to purge our minds, in order to be able to
see ineffably that which is ineffable; whereto not having yet attained, we are
to be nourished by faith, and led by such ways as are more suited to our
capacity, that we may be rendered apt and able to comprehend it. And
hence the Apostle says, that “in Christ indeed are hid all the treasures of
wisdom and knowledge;” 8 and yet has commended Him to us, as to babes
in Christ, who, although already bom again by His grace, yet are still carnal
and psychical, not by that divine virtue wherein He is equal to the Father,
but by that human infirmity whereby He was crucified. For he says, “I
determined not to know anything among you, save Jesus Christ and Him
crucified;” 9 and then he continues, “And I was with you in weakness, and in
fear, and in much trembling.” And a little after he says to them, “And I,
brethren, could not speak unto you as unto spiritual, but as unto carnal,
even as unto babes in Christ. I have fed you with milk, and not with meat:
for hitherto ye were not able to bear it, neither yet now are ye able.” 10
There are some who are angry at language of this kind, and think it is used
in slight to themselves, and for the most part prefer rather to believe that
they who so speak to them have nothing to say, than that they themselves
cannot understand what they have said. And sometimes, indeed, we do
allege to them, not certainly that account of the case which they seek in
their inquiries about God—because neither can they themselves receive it,
nor can we perhaps either apprehend or express it—but such an account of
it as to demonstrate to them how incapable and utterly unfit they are to
understand that which they require of us. But they, on their parts, because
they do not hear what they desire, think that we are either playing them
false in order to conceal our own ignorance, or speaking in malice because
we grudge them knowledge; and so go away indignant and perturbed.
CHAPTER II
IN WHAT MANNER THIS WORK PROPOSES TO DISCOURSE
CONCERNING THE TRINITY

Wherefore, our Lord God helping, we will undertake to render, as far as
we are able, that very account which they so importunately demand: viz.,
that the Trinity is the one and only and true God, and also how the Father,
the Son, and the Holy Spirit are rightly said, believed, understood, to be of
one and the same substance or essence; in such wise that they may not fancy

6 Tas
7 Ps. dx. 26, 27

8 Col. ii. 3

“ 1 Cor. ii. 2,3

101 Cor. iii. 1, 2
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themselves mocked by excuses on our part, but may find by actual trial,
both that the highest good is that which is discerned by the most purified
minds, and that for this reason it cannot be discerned or understood by
themselves, because the eye of the human mind, being weak, is dazzled in
that so transcendent light, unless it be invigorated by the nourishment of
the righteousness of faith. First, however, we must demonstrate, according
to the authority of the Holy Scriptures, whether the faith be so. Then, if
God be willing and aid us, we may perhaps at least so far serve these talka
tive arguers—more puffed up than capable, and therefore laboring under
the more dangerous disease—as to enable them to find something which
they are not able to doubt, that so, in that case where they cannot find the
like, they may be led to lay the fault to their own minds, rather than to the
truth itself or to our reasonings; and thus, if there be anything in them of
either love or fear towards God, they may return and begin from faith in
due order: perceiving at length how healthful a medicine has been provided
for the faithful in the holy Church, whereby a heedful piety, healing the
feebleness of the mind, may render it able to perceive the unchangeable
truth, and hinder it from falling headlong, through disorderly rashness, into
pestilent and false opinion. Neither will I myself shrink from inquiry if I
am anywhere in doubt; nor be ashamed to learn, if I am anywhere in error.
CHAPTER III
WHAT AUGUSTINE REQUESTS FROM HIS READERS. THE ERRORS OF
READERS DULL OF COMPREHENSION NOT TO BE ASCRIBED TO
THE AUTHOR

Further let me ask of my reader, wherever, alike with myself, he is cer
tain, there to go on with me; wherever, alike with myself, he hesitates, there
to join with me in inquiring; wherever he recognizes himself to be in error,
there to return to me; wherever he recognizes me to be so, there to call me
back: so that we may enter together upon the path of charity, and advance
towards Him of whom it is said, “Seek His face evermore.” u And I would
make this pious and safe agreement, in the presence of our Lord God with
all who read my writings, as well in all other cases as, above all, in the case
of those which inquire into the unity of the Trinity, of the Father and the
bon and the Holy Spirit; because in no other subject is error more dangerous, or inquiry more laborious, or the discovery of truth more profitable.
If, then, any reader shall say, This is not well said, because I do not under
stand it; such a, one finds fault with my language, not with my faith: and it
might perhaps in very truth have been put more clearly; yet no man ever so
^ f
\° b,e understood in all things by all men. Let him, therefore, who
finds this fault with my discourse, see whether he can understand other men
’Ps. cv. 4
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who have handled similar subjects and questions, when he does not under
stand me: and if he can, let him put down my book, or even, if he pleases,
throw it away; and let him spend labor and time rather on those whom he
understands. Yet let him not think on that account that I ought to have
been silent, because I have not been able to express myself so smoothly and
"clearly to him as those do whom he understands. For neither do all things,
which all men have written, come into the hands of all. And possibly some,
who are capable of understanding even our writings, may not find those
more lucid works, and may meet with ours only. And therefore it is useful
that many persons should write many books, differing in style but not in
faith, concerning even the same questions, that the matter itself may reach
the greatest number—some in one way, some in another. But if he who
complains that he has not understood these things has never been able to
comprehend any careful and exact reasonings at all upon such subjects, let
him in that case deal with himself by resolution and study, that he may
know better; not with me by quarrellings and wranglings, that I may hold
my peace. Let him, again, who says, when he reads my book, Certainly I
understand what is said, but it is not true, assert, if he pleases, his own opin
ion, and refute mine if he is able. And if he do this with charity and truth,
and take the pains to make it known to me (if I am still alive), I shall then
receive the most abundant fruit of this my labor. And if he cannot inform
myself, most willing and glad should I be that he should inform those whom
he can. Yet, for my part, “I meditate in the law of the Lord,” 12 if not “day
and night,” at least such short times as I can; and I commit my meditations
to writing, lest they should escape me through forgetfulness; hoping by the
mercy of God that He will make me hold steadfastly all truths of which I
feel certain; “but if in anything I be otherwise minded, that He will himself
reveal even this to me,” 13 whether through secret inspiration and admoni
tion, or through His own plain utterances, or through the reasonings of my
brethren. This I pray for, and this my trust and desire I commit to Him,
who is sufficiently able to keep those things which He has given me, and to
render those which He has promised.
I expect, indeed, that some, who are more dull of understanding, will
imagine that in some parts of my books I have held sentiments which I have
not held, or have not held those which I have. But their error, as none can
be ignorant, ought not to be attributed to me, if they have deviated into
false doctrine through following my steps without apprehending me, while
I am compelled to pick my way through a hard and obscure subject: seeing
that neither can any one, in any way, rightly ascribe the numerous^ and
various errors of heretics to the holy testimonies themselves of the divine
books; although all of them endeavor to defend out of those same Scriptures
their own false and erroneous opinions. The law of Christ, that is, charity,
admonishes me clearly, and commands me with a sweet constraint, that
“Ps. i. 2

“Phil. iii. 15
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iW?-7 'V3 ^md>.and another whereby it is good. And itself had no share
n making itself a mind for there was nothing as yet to make itself to be anythmg bnt to make itself to be a good mind, I see, must be brought about by
the will: not because that by which it is mind is not itself anything good-Or row else is it already called, and most truly called, better than the body?
ut it is not yet called a good mind, for this reason, that the action of the
iW1
wanted’ by whlch 11; 13 t0 become more excellent; and if it has neg“S’ *ffen lt,1S JUSutIy blamed’ and is rightly called not a good mind
For it then differs from the mind which does perform this; and since the latter is praiseworthy, the former doubtless, which does not perform it is
biameable. But when it does this of set purpose, and becomes a good mind
ye* Ca™ot attam to bemg 30 unless it turn itself to something which itself
is not. And to what can it turn itself that it may become a good Lind except
to the good which it loves, and seeks, and obtains? And if it turns itself back
again from this, and becomes not good, then by the very act of turning away
om the good, unless that good remain in it from which it turns away it
cannot again turn itself back thither if it should wish to amend.
herefore there would be no changeable goods, unless there were the
unchangeable good Whenever then thou art told of this good thing and that
good thing, which things can also in other respects be called not good if thou
canst put aside those things which are good by the participationLf the good
and discern that good itself by the participation of which they are good (for
theLl h13 °r rf If00?
iS SP°ken °f’ th°U understandest togefher with
them the good itself also): if, then, I say thou canst remove these things Tnd
canst discern the good in itself, then thou wilt have discerned God And
thou shalt cleave to Him with love, thou shalt be forthwith blessed But
whereas other things are not loved, except because they arfgood be
ashamed, m cleaving to them, not to love the good itself whence thev are
fko ' T dL3, 1?’ WFhlCh 13 a mmd’ 0nly because itis a mind, while it is no^ yet
also good by the turning itself to the unchangeable good, but as I said7 is
only a mind; whenever it so pleases us, as that we prefer it’even, if we uLdLstand anght to all corporeal light, does not please us in itself, but in that
1 ,by whlc.h 11 was,made- For ^ is thence approved as made, wherein it is
seen to have been to be made. This is truth, and simple good: for it is nothing
can h13? he
ltSelf’ and f°r this reason also the chief good. For no good
can be dmnmshed or increased, except that which is good8from some otiier
good. Therefore the mmd turns itself, in order to be good, to that by which
that d63 ° h? E mi"d- Therefore the will is then in harmony with nature so
• 1 f ilmm n may be Perfected ln good, when that good is loved by the turn
ng of the will to it whence that other good also comes which! notlost by
he turning away of the will from it. For by turning itself fmm thP ni w

S0° d tAe^liKd 10363 the being a g0°d mind; but 11 does not lose the beinga

“ thlSl’ t00’,u a gu°d already) and one better than the body The
11, therefore, loses that which the will obtains. For the mind already was
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that could wish to be turned to that from which it was: but that as yet was
not, that could wish to be before it was. And herein is our [supreme] good,
when we see whether the thing ought to be or to have been, respecting which
we comprehend that it ought to be or to have been, and when we see that
the thing could not have been unless it ought to have been, of which we also
do not comprehend in what manner it ought to have been. This good then is
not far from every one of us: for in it we live, and move, and have our being.
CHAPTER IV
GOD MUST FIRST BE KINOWN BY AN UNERRING FAITH, THAT
HE MAY BE LOVED

But it is by love that we must stand firm to this and cleave to this, in order y
that w;e may enjoy the presence of that by which we are, and in the absence ■V -Y
of which we could not be at all. For as “we walk as yet by faith, and not by
sight,” 6 we certainly do not yet see God, as the same apostle saith, face to
face:” 7 whom however we shall never see, unless now already we love. But
who loves what he does not know? For it is possible something may be known
and not loved: but I ask whether it is possible that what is not known can be
loved; since if it cannot, then no one loves God before he knows Him. And
what is it to know God except to behold Him and steadfastly perceive Him
with the mind? For He is not a body to be searched out by carnal eyes. But
before also that we have power to behold and to perceive God, as He can be
beheld and perceived, which is permitted to the pure in heart; for blessed
are the pure in heart, for they shall see God;” 8 except He is loved by faith,
it will not be possible for the heart to be cleansed, in order that it may be apt
and meet to see Him. For where are there those three, in order to build up
which in the mind the whole apparatus of the divine Scriptures has been
raised up, namely Faith, Hope, and Charity,9 except in a mind believing
what it does not yet see, and hoping and loving what it believes? Even Fie
therefore who is not known, but yet is believed, can be loved. But indispu
tably we must take care, lest the mind believing that which it does not see,
feign to itself something which is not, and hope for and love that which is
false. For in that case, it will not be charity out of a pure heart, and of a good
conscience, and of faith unfeigned, which is the end of the commandment,
as the same apostle says.10
_
But it must needs be, that, when by reading or hearing of them we belleve
in any corporeal things which we have not seen, the mind frames for itsel
something under bodily features and forms, just as it may occur to our
thoughts; which either is not true, or even if it be true, which can most rarely
happen, yet this is of no benefit to us to believe in by faith but it is usefu
for some other purpose, which is intimated by means of it. For who is there
“Acts xvii. 27, 28
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that reads or hears what the Apostle Paul has written, or what has been
written of him, that does not imagine to himself the countenance both of
the apostle himself, and of all those whose names are there mentioned? And
whereas, among such a multitude of men to whom these books are known,
each imagines in a different way those bodily features and forms, it is assur
edly uncertain which it is that imagines them more nearly and more like the
reality. Nor, indeed, is our faith busied therein with the bodily countenance
of those men; but only that by the grace of God they so lived and so acted
as that Scripture witnesses: this it is which it is both useful to believe,’and
which must not be despaired of, and must be sought. For even the counte
nance of our Lord Himself in the flesh is variously fancied by the diversity of
countless imaginations, which yet was one, whatever it was. Nor in our faith
which we have of our Lord Jesus Christ, is that wholesome which the mind
imagines for itself, perhaps far other than the reality, but that which we
fhink of man according to his kind: for we have a notion of human nature
implanted in us, as it were by rule, according to which we know forthwith
that whatever such thing we see is a man or the form of a man,
CHAPTER V
HOW THE TRINITY MAY BE LOVED THOUGH UNKNOWN

Our conception is framed according to this notion, when we believe that
Cod was made man for us, as an example of humility, and to show the love
of God towards us. For this it is which it is good for us to believe, and to re
tain firmly and unshakenly in our heart, that the humility by which God was
born of a woman, and was led to death through contumelies so great by mor
tal men, is the chiefest remedy by which the swelling of our pride may be
cured, and the profound mystery by which the bond of sin may be loosed
bo also, because we know what omnipotence is, we believe concerning the
omnipotent God m the power of His miracles and of His resurrection and
we frame conceptions respecting actions of this kind, according to the species
and genera of things that are either ingrafted in us by nature, or gathered by
experience, that our faith may not be feigned. For neither do we know the
countenance of the Virgin Mary; from whom, untouched by a husband, nor
tainted m the birth itself, He was wonderfully born. Neither have we seen
what were the lineaments of the body of Lazarus; nor yet Bethany; nor the
sepulchre, and that stone which He commanded to be removed when He
raised Him from the dead; nor the new tomb cut out in the rock, whence He
Himself arose; nor the Mount of Olives, from whence He ascended into
heaven. And, in short, whoever of us have not seen these things, know not
whether they are as we conceive them to be, nay judge them more probably
not to be so. For when the aspect either of a place, or a man, or of any other
body, which we happened to imagine before we saw it, turns out to be the
same when it occurs to our sight as it was when it occurred to our mind, we
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are moved with no little wonder, so scarcely and hardly ever does it happen.
And yet we believe those things most steadfastly, because we imagine them
according to a special and general notion, of which we are certain. For we
believe our Lord Jesus Christ to be born of a virgin who was called Mary.
But what a virgin is, or what it is to be born, and what is a proper name, we
do not believe, but certainly know. And whether that was the countenance
of Mary which occurred to the mind in speaking of those things or recollect
ing them, we neither know at all, nor believe. It is allowable, then, in this
case to say without violation of the faith, perhaps she had such or such a
countenance, perhaps she had not: but no one could say without violation
of the Christian faith, that perhaps Christ was born of a virgin.
Wherefore, since we desire to understand the eternity, and equality, and
unity of the Trinity, as much as is permitted us, butought to believe before
we understand: and since we must watch carefully, that our faith be not
feigned; since we must have the fruition of the same Trinity, that we may
live blessedly; but if we have believed anything false of it, our hope would be
worthless, and our charity not pure; how then can we love, by believing, that
Trinity which we do not know? Is it according to the special or general notion, according to which we love the Apostle Paul? In whose case, even if he
was’not of that countenance which occurs to us when we think of him (and
this we do not know at all), yet we know what a man is. For not to go far
away, this we are; and it is manifest he, too, was this, and that his soul joined
to his body lived after the manner of mortals. Therefore we believe this of
him, which we find in ourselves, according to the species or genus under
which all human nature alike is comprised. What then do we know, whether
specially or generally, of that most excellent Trinity, as if there were many
such trinities, some of which we had learned by experience, so that we may
believe that Trinity, too, to have been such as they, through the rule of
similitude, impressed upon us, whether a special or a general notion, an
thus love also that thing which we believe and do not yet know, from the
parity of the thing which we do know? But this certainly is not so. Or is it
that, as we love in our Lord Jesus Christ, that He rose from the dead, al
though we never saw any one rise from thence, so we can believe in and love
the Trinity which we do not see, and the like of which we never have seen?
But we certainly know what it is to die, and what it is to live; because we
both live, and from time to time have seen and experienced both dead and
dying persons. And what else is it to rise again, except to live again, that is,
to return to life from death? When, therefore, we say and believe that there
is a Trinity, we know what a Trinity is, because we know what three are; but
this is not what we love. For we can easily have this whenever we will, to
pass over other things, by just holding up three fingers. Or do we indeed loye,
not every trinity, but the Trinity, that is God? We love then in the Trinity,
that it is God: but we never saw or knew any other God, because God is
One; He alone whom we have not yet seen, and whom we love by believing.
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’ fa^^-faY-6^ 0; CQfflPMissPjof known things can
we believe, in order that we may love God, whom we do not yet know?

HOW THE MAN NOT YET RIGHTEOUS CAN KNOW THE RIGHTEOUS
MAN WHOM HE LOVES

Return then with me, and let us consider why we love the apostle. Is it at
all on account of his human kind, which we know right well, in that we beheve him to have been a man? Assuredly not; for if it were so, he now is not
m whom we love, since he is no longer that man, for his soul is separated
from his body. But we believe that which we love in him to be still living for
thatT k1S rigJt“Us1mmd- rrom what general or special rule then, except
that we know both what a mmd is, and what it is to be righteous? And we
ay, indeed, not unfitly, that we therefore know what a mind is, because we
too have a mmd. For neither did we ever see it with our eyes, and gather a
which we^d11
Ttl0n t0111 the resemblance of more minds than one,
„ A ^ Fm whTt S
^ ?S 1 haVe Said before’ because we too have it.
bv with
and 80 Perceives itself to be itself,, as that
by which also all other things are perceived, that isJthe.mind.ltself? For we
recognize the movements of bodies also, by which We perceive that others
live besides ourselves, from the resemblance of ourselves; since we also so
move our body m hying as we observe those bodies to be moved. For even
when a living body is moved, there is no way opened to our eyes to see the
mmd, a thing which cannot be seen by the eyes! but we perceive someth^
in 1“ m that
SUCh as is contained in ourselves, so as to move
! k manner ourown bulk, which is the life and the soul. Neither is this
as it were, the property of human foresight and reason, since brute animals
also perceive that not only they themselves live, but also other brute animals
interchangeably, and the one the other, and that we ourselves do so. Neither
they see our souls, save from the movements of the body, and that imme
the mLTof”10^ eaSllT ^ S°me natUral aSreement Therefore we both know
the mmd of any one from our own, and believe also from our own of him
we
Wl d0tn0t kn?W‘ F°r n0t °nly d° We Perceive that there is a mind but
mLd B^whence^ a
^
Up°n °Ur °Wn: for we have a
SatwelovTlTe
r rn°W Whf E righte°US man is? For we said above
If n w ,
fP°Stle for no other reason except that he is a rivhteous
mind is But what^11’ ^ * nfte°US man also is’ iust as we know what a
mmd is. But what a mmd is, as has been said, we know from ourselves for
( noi ngi;icons? But if no one but he who is righteous knows what is a
r ghteous man, no one but a righteous man loves a righteous man- for one
cannot love him whom one believes to be righteous, for this very reason that
one does believe him to be righteous, if one does not know what itTs to be
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righteous; according to that which we have shown above, that no one loves
what he believes and does not see, except by some rule of a general or special
notion. And if for this reason no one but a righteous man loves a righteous
man, how will any one wish to be a. righteous man-whois not yet.so? For no
one wishes to be that which he does not love. But, certainly, that he who is
bot righteous may be so, it is necessary that he should wish to be righteous;
and in order that he may wish to be righteous, he loves the righteous man.
Therefore, even he who is not yet righteous, loves the righteous man. But
he cannot love the righteous man, who is ignorant what a righteous man is.
Accordingly, even he who is not yet righteous, knows.what a righteous man
is. Whence then does lie.know, this? Does he see it with his eyes? Is any corporeal thing righteous, as it is white, or black, or square, or round? Who
could say this? Yet with one’s eyes one has seen nothing except corporeal
things. But there is nothing righteous in a man except the mind; and when a
man is called a righteous man, he is called so from the mind,, not from the
body. For righteousness is in some sort the beauty of the mind, by which
men are beautifulfvery many too who are misshapen and deformed in body.,
And as the mind is not seen with the eyes, so neither is its beauty. From
whence then does he who is not yet righteous know what a righteous man is,
and love the righteous man that he may become righteous? Do certain signs
shine forth by the motion of the body, by which this or that man is mani
fested to be righteous? But whence does any one know that these are the
signs of a righteous mind, when he is wholly ignorant what it is to be right
eous? Therefore he does know. But whence do we know what it is to be right
eous,'eveiTwHen we are not yet righteous? If we know from without our
selves, we know it by some bodily j thing. But this is not a thing of the body. ^ ^ ^ j
Therefore we know "in .ourselves what it is to. be righteous. For ! find this
nowhere else when I seek to utter it, except within myself; and if I ask an
other what it is to be righteous, he seeks within himself what to answer; and
whosoever hence can answer truly, he has foundjvithin himself what to answer. And when indeed I wish to speak of Carthage, I seek within myself
what to speak, and I find within myself a notion or image of Carthage; but
I have received this through the body, that is, through the perception of the
.. .^
body, since I have been present in that city in the body, and I saw and per
ceived it, and retained .it in mv memory, that I might find within myself a
word concerning it, whenever I might wish to speak of it. For its word is the
0,
imago itself of it in mv memory, not that sound of two syllables when Car"thage is named, or even when that name itself is thought of silently from
time to time, but that which I discern in my mind, when I utter that dissyl
lable with my voice, or even before I utter it. So also, when I wish to speak
of Alexandria, which I never saw, an image of it is present with me. For ^ A'?-? A
whereas I had heard from many and had believed that city to be great, in
such way as it could be told me, I formed an image of it in my mind as I was
able; and this is with me its word when I wish to speak of it, before I utter
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with my voice the five syllables which make the name that almost every one
STen il t
I could bring forth that image from my mind to the eyes
of men who know Alexandria, certainly all either would say, It is not i/or
thlus fc the im S r-klgreatly W°nder; and as 1 gazed at ^ in “y mind,

X)

it to be it bntT^lT KC, WES fS ^ Were itS Picture’1 should
not know
l]lt°rb,e
but sh°uld believe those who retained an image they had seen
—~i-iL?.5bwhat_itj_s_ to be righteous, nor do I so find it nor do I so
gaze upon it, when I utter it; neither am I so approved when I am heard nor
do I so approve when I hear; as though I have seen such a thing with mv
eyes or learned it by some perception of the body, or heard it from those
w 0 had so learned it. Tor when I say, and say knowingly, that mind is rightbeha^m Ido nTth^T? °f puj:pose assiSns to every ™e his due in life and
behavior, I do not think of anything absent, as Carthage,.or imagine it as I am
able as Alexandria whether it be so or not; but I discern something present
nd I discern ;t within myself, though I myselfam not that which I discern •
approves7 he too d'"" WiU
Soever hears meandkn owing];
pproves, be too discerns this same thing within himself, even though he
mself be not what he discerns. But when a righteous man says this he diserns and says that which he himself is. And whence also does he discern it
except within himself? But this is not to be wondered at; for whence should
he discern himself except within himself? The wonderful thing is that the
serfruN^shW1wm '‘f1 'b^hid, if Inis.seen nowhere els!, and should
mind !nd vet not
Mr ^ ^ righte°US mind’ and s»d itself be a
nd, and yet not a righteous mmd, which nevertheless it sees within itself
Is here another mind that is righteous in a mind that is not yet righteous!
Or if there is not, what does it there see when it sees and says what Sa rightanywhere else but in itself, when itself is not a right
eous mmd? Is that which it sees an inner truth present to the mind which
b
1° “ lt? Yet a11 have
that power; and they who have
power to behold it, are not all also that which they behold, tha/is thev are
not also righteous minds themselves, just as they are able to see and to sav
^ wnat.is a righteous mmd. And whenc£_giU. they heable. to be so except, hv

-r

and may be ngbteous minds; not only discerning and
ymg that the mmd is righteous which knowingly and of purpose assigns to
every one that which is his due in life and behavior, but so likewise that thev
themselves may live righteously and be righteous in characS by IsstnW
)

°7713 blS due’ S° aS t0 0we no man anything, but to love
ne another And. whence cajxanyone cleave to that form butby loving it?
rther ^ 7 bedeve to be r^hte™s^nfSt
love that torn itself wherein we see what is a righteous mind that we also
may be able to be righteous? Is it that unless we loved that also we should
“fi r al1' Wh0m ^
whilst we" :‘”;”ht"
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we love that form too little to allow of our being able to be righteous? The
man therefore who is believed to be righteous, is loved through that form
and truth which he who loves discerns and understands within himself; but
that very form and truth itself cannot be loved from any other source than
itself. For we do not find any other such thing besides itself, so that by be
lieving we might love it when it is unknown, in that we here already know
another such thing. For whatsoever of such a kind one may have seen, is it
self; and there is not any other such thing, since itself alone is such as itself
is. He therefore who loves men, ought to love them either because they are
righteous, or that they may become righteous. For so also he ought to love
himself, either because he is righteous, or that he may become righteous, for
in this way he loves his neighbor as himself without any risk. I or he who
loves himself otherwise, loves himself wrongfully, since he loves himself to
this end that he may be unrighteous; therefore to this end that he may be
wicked; and hence it follows next that he does not love himself; for, “He
who loveth iniquity, hateth his own soul.” 12
, £
h
. , /.
CFIAPTER VII
r - « ^ '1 ^
OF TRUE LOVE, BY WHICH WE ARRIVE AT THE KNOWLEDGE OF THE
TRINITY. GOD IS TO BE SOUGHT, NOT OUTWARDLY, BY SEEKING
TO DO WONDERFUL THINGS WITH THE ANGELS, BUT INWARDLY,
BY IMITATING THE PIETY OF GOOD ANGELS

,

NoT^her thing, then, is chiefly to fee regarded in this inc
make coiicgrning the Trinity and concerning knowing God, except what is
true love, nay, ratherVwhat is love^ For that is to be called love which is true,
otherwise it is desire; and sodTosywhpderire.are.said-imprpperlytplpye,
^ A e, Af
just as they who love are said improperly to desire. But this is true love, that
cleaving to the truth we may live righteously, and so may despise all mortal
things in comparison with the love of men, whereby we wish them to live
righteously. For so we should be prepared also to die profitably for our
brethren, as our Lord Jesus Christ taught us by His example. For as there
are two commandments on which hang all the Law and the prophets, love of
God and love of our neighbor;13 not without cause the Scripture mostly puts
one for both: whether it be of God only, as is that text, For we know^that
all things work together for good to them that love God;” 14 and again, “But
if any man love God, the same is known of Him;” 16 and that, “Because the
love of God is shed abroad in our hearts by the Holy Ghost which is given
unto us;” 16 and many other passages; because he who loves God must both
needs do what God has commanded, and loves Him just in such proportion
as he does so; therefore he must needs also love his neighbor, because God
has commanded it: or whether it be that Scripture only mentions the love of
12Ps. xi. 6
13Matt. xxii. 37-40
“Rom. viii. 28
151 Cor. viii. 3
10 Rom.
v. S
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om neighbor, as in that text, “Bear ye one another’s burdens, and so fulfill
the law of Christ17 and again, “For all the law is fulfilled in one word, even
m this, Thou shalt love thy neighbor as thyself;” 18 and in the Gospel “All
things whatsoever ye would that men should do to you, do ye even’so to
them; for this is the Law and the prophets.” 19 And many other passages
occur m the sacred writings, in which only the love of our neighbor seems to
be commanded for perfection, while the love of God is passed over in silencer iereaS r16 ^ and the Pr°Phets hang on both precepts. But this, too, is
because he who loves his neighbor must needs also love above all else love
- ~lf-But God 13 love; and he that dwelleth in love, dwelleth in God”’29
therefore he must needs above all else love God.
Wherefore they who seek God through those Powers which rule over the
world, or parts of the world, are removed and cast away far from Him - not
by intervals of space, but by difference of affections: for they endeavor to
^
outwardly> afd forsake Bieir own inward things, within which is
God. Therefore, even although they may either have heard some holy heav
enly Power, or in some way or another may have thought of it yet they
rather covet its deeds at which human weakness marvels, but do not imitate
the pmty by which divine rest is acquired. For they prefer, through pride
to be able to do that which an angel does, more than, through devotion, to
• e ^at whlch an angel is. For no holy being rejoices in his own power, but
m IBs from whom he has the power which he fitly can have; and he knows
it. to be more a mark of power to be united to the Omnipotent by a pious
will, than to be able, by his own power and will, to do what they may trem
ble at who are not able to do such things. Therefore the Lord Jesus Christ
Himself m doing such things, m order that He might teach better things to
hose who marvelled at them, and might turn those who were intent and in
doubt about unusual temporal things to eternal and inner things, says,
Come unto me, all ye that labor and are heavy laden, and I will give you
rest. Take my yoke upon you.” And He does not say, Learn of me, because
I raise those who have been dead four days; but He says, “Learn of me; for
I am meek and lowly in heart.” For humility, which is most solid, is more
powerful and safer than pride, that is most inflated. And so He goes on to
f' 5nd rf,lt,Unt0 your souls’”21 fOT “Love is not puffed
Hhn ” £ ,1 ^ 1S} ^
avd “SUCh “ bG faithful in love sha11 re3t in
‘Tp n • T 1 ef, back from the dm whlch 13 without to silent joys. Behold
God is Love: why do we go forth and run to the heights of the heavens and
the lowest parts of the earth, seeking Him who is within us, if we wish to be
with Jtlimr
,R"Ga1' Vi *
28, 29
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CHAPTER VIII
THAT HE WHO LOVES HIS BROTHER, LOVES GOD; BECAUSE HE LOVES
LOVE ITSELF, WHICH IS OE GOD, AND IS GOD

Let no one say, I do not know what I love. Let him love his brother, and
he will love the same love. For he knows the love with which he loves, more '
than the brother whom he loves'. So now he can know God more than he
knows his brother: clearly known more, because more present; known more,
because more within him; known more, because more certain. Embrace the
love of God, and by love embrace God. That is love itself, which associates
together all good angels and all the servants of God by the bond of sanctity,
and joins together us and them mutually with ourselves, and joins us subordinately to Himself. In proportion, therefore, as we are healed from the
swelling of pride, in such proportion are we more filled with love; and with
what is he full, who is full of love, except with God? Well, but you will say,
I see love, and, as far as I am able, I gaze upon it with my mind, and I be
lieve the Scripture, saying, that “God is love; and he that dwelleth in love,
dwelleth in God;” 25 but when I see love, I do not see in it the Trinity. Nay,
but thou dost see the Trinity if thou seest love. But if I can I will put you in
mind, that thou mayest see that thou seest it; only let itself be present, that
we may be moved by love to something good. Since, when we love love, we
love one who loves something, and that on account of this very thing, that
he does love something; therefore what does love love, that love itself also
may be loved? For that is not love which loves nothing. But if it loves itself
it must love something, that it may love itself as love. For as a word indicates
something, and indicates also itself, but does not indicate itself to be a word,
unless it indicates that it does indicate something; so love also loves indeed
itself, but except it love itself as loving something, it loves itself not as love.
What therefore does love love, except that which we love with love? But
this, to begin from that which is nearest to us, is our brother. And listen how
greatly the Apostle John commends brotherly love: “He that loveth his
brother abideth in the light, and there is none occasion of stumbling in
him.” 26 It is manifest that he placed the perfection of righteousness in the
love of our brother; for he certainly is perfect in whom “there is no occasion
of stumbling.” And yet he seems to have passed by the love of God in silence;
which he never would have done, unless because he intends God to be under
stood in brotherly love itself. For in this same epistle, a little further on, he
says most plainly thus: “Beloved, let us love one another: for love is of God;
and every one that loveth is born of God, and knoweth God. He that loveth
not, knoweth not God; for God is love.” And this passage declares suffi
ciently and plainly, that this same brotherly love itself (for that is brotherly
1 John iv. 16
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chastened, and not killed; as sorrowful, yet alway rejoicing; as poor, yet
making many rich; as having nothing, and yet possessing all things?” 29 Why
is it that we are inflamed with love of the Apostle Paul, when we read these
things, unless that we believe him so to have lived? But we do not believe
that the ministers of God ought so to live because we have hegjd it from any
one, but because we behold it inwardly within ourselves, fov rather above
ourselves, in the truth itself. Him, therefore, whom we believe to have so
lived, we love for that which we see. And except we loved above all else that
form which we discern as always steadfast and unchangeable, we should not
for that reason love him, because we hold fast in our belief that his life, when
he was living in the flesh, was adapted to, and in harmony with, this form.
But somehow we are stirred up the more to the love of this form itself,
through the belief by which we believe some one to have so lived; and to the
hope by which we no more at all despair, that we, too, are able so to live; we
who are men, from this fact itself, that some men have so lived, so that we
both desire this more ardently, and pray for it more confidently. So both
the love of that form, according to which they are believed to have lived,
makes the life of these men themselves to be loved by us; and their life thus
believed stirs up a more burning love towards that same form ; so that the
more ardently we love God, the more certainly and the more calmly do we
see Him, because we behold in God the unchangeable form of righteousness,
according to which we judge that man ought to live. Therefore faith avails
to the knowledge and to the love of God, not as though of one altogether un
known, or altogether not loved; but so that thereby He may be known more
clearly, and loved more steadfastly.
CHAPTER X
THERE ARE THREE THINGS IN LOVE, AS IT WERE A TRACE
OF THE TRINITY

X
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But what is love or charity, which divine Scripture so greatly praises and
proclaims, except the love of good? But love is 0/ some one that loves, and
’with love something is loved. Behold, then, there are three things: he Biat Q
Qsyt £
.loves, and that which is loved, andlove. WhatjTheiijTslcive, except a certain e Xst O
^ Nylife which couples or seeks to couple together some two things, namely, him 4
« A*
that loves, and that whichis. loved? And this is so even in outward and car- ■£/-<)
ft A
nal loves. But that we may drink in something more pure and clear, let us
tread down the flesh and ascend to the mind. What does the mind love in a
friend except the mind? There, then, also are three things: he that loves, and
that which is loved, and love. It remains to ascend also from hence, and to
seek those things which are above, as far as is given to man. But here for a
little while let our purpose rest, not that it may think itself to have found al“ 2 Cor. vi. 2-10
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ready what it seeks; but just as usually the place has first to be found where
anything is to be sought, while the thing itself is not yet found, but we have
only found already where to look for it; so let it suffice to have said thus
much, that we may have, as it were, the hinge of some starting-point, whence
to weave the rest of our discourse.
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CHAPTER II
THE THREE THINGS WHICH ARE FOUND IN LOVE
MUST BE CONSIDERED

And this being so, let us direct our attention to those three things which
we fancy we have found. We are not yet speaking of heavenly things, nor yet
o God the Father, and Son, and Holy Spirit, but of that inadequate image
which yet is an image, that is, man; for our feeble mind perhaps can gaze
upon this more familiarly and more easily. Well then, when I, who make this
inquiry, love anything, there are three things concerned—myself, and that
which I love, and love itself. FqrJLdo not love love, except I love a lover- for
^hgre IS no fove .where PQthiQgisJoved. Therefore there are three things—he
who loves, and that which is loved, and love. But what if I love none except
myself? Will there not then be two things—that which I love, and love? For
81 John iv. 16

„

•C-'V'

'

,

K/Vt-*

I

<'S fnri t

!

J.t

«t

9, f Q****#nf •*<*£ .

■>

—*-1 r S l

»ta« • r c ^

safe than that which presumes things unknown to be known. Let us there
fore so seek as if we should find, and so find as if we were about to seek. For
‘‘when a man hath done, then he beginneth.” 7 Let us doubt without unbe
lief of things to be believed; let us affirm without rashness of things to be un
derstood: authority must be held fast in the former, truth sought out in the
latter. As regards this question, then, let us believe that the Father, and the
Son, and the Holy Spirit is one God, the Creator and Ruler of the whole crea
ture , and that the Father is not the Son, nor the Holy Spirit either the Fa
ther or the Son, but a trinity of persons mutually interrelated, and a unity
of an equal essence. And let us seek to understand this, praying for help from
Himself, whom we wish to understand; and as much as He grants, desiring
to explain what we understand with so much pious care and anxiety, that
even if in any case we say one thing for another, we may at least say nothing
unworthy. As, for the sake of example, if we say anything concerning the
Father that does not properly belong to the Father, or does belong to the
Son, or to the Holy Spirit, or to the Trinity itself; and if anything of the Son
which does not properly suit with the Son, or at all events which does suit
with the Father, or with the Holy Spirit, or with the Trinity; or if, again,
anything concerning the Holy Spirit, which is not fitly a property of the
Holy Spirit, yet is not alien from the Father, or from the Son, or from the one
God the Trinity itself. Even as now our wish is to see whether the Holy Spirit
is properly that love which is most excellent; which if He is not, either the
Father is love, or the Son, or the Trinity itself; since we cannot withstand
the most certain faith and weighty authority of Scripture, saying, “God is
love.”8 And yet we ought not to deviate into profane error, so as to say any
thing of the Trinity which does not suit the Creator, but rather the creature
or which is feigned outright by mere empty thought.

Ecdus. xviii. 7
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he who loves and that which is loved are the same when any one loves him
self; just as to love and to be loved, in the same way, is the very same thing
when any one loves himself. Since the same thing is said, when it is said, he
loves himself, and he is loved by himself. For in that case to love and to be
loved are not two different things: just as he who loves and he who is loved
are not two different persons. But yet, even so, love and what is loved are
still two things. For there is no love when any opg loves himself, except when x ?
loveItself.is loved. But it is one thing to love one’s self, another to love one’s
own love. For love is not loved, unless as already loving something; since
where nothing is loved there is no love. Therefore there are two things when
any one loves himself—love, and that which is loved. For then he that loves
and that which is loved are one. Whence it seems that it does not follow that
three things are to be understood wherever love is. For let us put aside from
the inquiry all the other many things of which a man consists; and in order
that we may discover clearly what we are now seeking, as far as in such a
subject is possible, let us treat of the mind alone, The mind, then, when it
loves itself, discloses two things—mind and love. But what is to love one’s
self, except to wish to help one’s self to the enjoyment of self? And when any
one wishes himself to be just as much as he is, then the will is on a par with
the mind, and the love is equal to him who loves. And if love is a substance,
it is certainly not body, but spirit; and the mind also is not body, but spirit.
Yet love and mind are not two spirits, but one spirit; nor yet two essences,
but one: and yet here are two things that are one, he that loves and love; or,
if you like so to put it, that which is loved and love. And these two, indeed,
are mutually said relatively. Since he who loves is referred to love, and love
to him who loves. For he who loves, loves with some love, and love is the love
of some one who loves. But mind and spirit are not said relatively, but ex
press essence. For mind and spirit do not exist because the mind and spirit
of some particular man exist. For if wc subtract the body from that which
is man, which is so called with the conjunction of body, the mind and spirit
remain. But if we subtract him that loyes, then there is no love; and if we
subtract love, then there is no one that loves. And therefore, in so far as they
are mutually referred to one another, they are two; but whereas they are
spoken in respect to themselves, each is spirit, and both together also are
one spirit; and each is mind, and both together one mind. Where, then, is
the trinity? Let us attend as much as we can, and let us invoke the everlast
ing light, that He may illuminate our darkness, and that we may see in our
selves, as much as we are permitted, the image of God.
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CHAPTER VI

THERE IS ONE KNOWLEDGE OF THE THING IN THE THING ITSELF.
AND ANOTHER IN ETERNAL TRUTH ITSELF. THAT CORPOREAL
THINGS, TOO, ARE TO BE JUDGED BY THE RULES OF
ETERNAL TRUTH

/v"' '
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But when the human mind knows itself and loves itself, it does not know
and love anything unchangeable: and each individual man declares his own
particular mind by one manner of speech, when he considers what takes
place in himself; but defines the human mind abstractly by special or general
knowledge. And so, when he speaks to me of his own individual mind, as to
whether he understands this or that, or does not understand it, or whether
he wishes or does not wish this or that, I believe; but when he speaks the
truth of the mind of man generally or specially, I recognize and approve.
Whence it is manifest, that each sees a thing in himself, in such way that
another person may believe what he says of it, yet may not see it; but an
other [sees a thing] in the truth itself, in such way that another person also
can gaze upon it; of which the former undergoes changes at successive times,
the latter consists in an unchangeable eternity. For we do not gather a
generic or specific knowledge of the human mind by means of resemblance
by seeing many minds with the eyes of the body: but we gaze upon inde
structible truth, from which to define perfectly, as far as we can, not of what
sort is the mind of any one particular man, but of what sort it ought to be
upon the eternal plan.
. 4a ^
eS
«,
Whence also, even in the case of the images of things corporeal which are
'drawn in through the bodily sense, and in some way infused into the mem
ory, from -vvhich also those things which have not been seen are thought un^ 3. der a fancied image, whether otherwise than they really are, or even per
chance as they are—even here too, we are proved either to accept or reject,
within ourselves, by other rules which remain altogether unchangeable
|above^ur mind, when wc approve or reject anything rightly. For both when
I recall the walls of Carthage~whic5 I have seen, and imagine to myself the
walls of Alexandria which I have not seen, and, in preferring this to that
among forms which in both cases are imaginary, majce that preference upon
grounds of reason ^ the judgment of truth from abovfej is stilTstrong and clear,
and rests firmly upon the utterly indestructible rules of its own right; and if
it is covered as it were by cloudiness of corporeallmages, yetds'nbt wrapt up
and confounded in them.
But it makes a difference, whether, under that or in that darkness, I am
shut off as it were from the clear heaven; or whether (as usually happens on
lofty mountains), enjoying the free air between both, I at once look up above
to the calmest light, and down below upon the densest clouds. For whence
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is the ardor of brotherly love kindled in me, when I hear that some man has
■BOThe bitter torments for the excellence and steadfastness of faith. And 1
that man is shown to me with the finger, I am eager to join myself to him,
to become acquainted with him, to bind him to myself m friendship. And
accordingly, if opportunity offersj^drawmiear, I address him, I converse
with him, I express my goodwill towards him m what words I can, and wis 1
that in him too in turn should be brought to pass and expressed goodwill to
wards me; and I endeavor after a spiritual embrace m the way of belief, since
I cannot search out so quickly and discern altogether his innermost heart.
I love therefore the faithful and courageous man with a pure and genuine
love. But if he were to confess to me in the course of conversation, or were
through unguardedness to show in any way, that either he believes some
thing unseemly of God, and desires also something carnal m Him, and that
he bore these torments on behalf of such an error, or from the desire of money
for which he hoped, or from empty greediness of human praise: immediate y
it follows that the love with which I was borne towards him, displeased, and
as it were repelled, and taken away from an unworthy man, remains m that
form, after which, believing him such as I did, I had loved him; unless per
haps I have come to love him to this end, that lie may become such while _
have found him not to be such in fact. And in that man, too, nothing is
changed: although it can be changed, so that he may become that whic
had believed him to be already. But m my mind there certainly is something
changed viz., the estimate I had formed of him, which was before of one sor ,
and now is of another: and the same love, at the bidding from above of un
changeable righteousness, is turned aside from the purpose of enjoying, o
the purpose of taking counsel. But the form jtself of unshaken and stable
truth wherein I should have enjoyed the fruition of the man, believing him
tobe good, and wherein likewise I take counsel that he may be good,.sheds
jum immoveable eternity the same light of incorruptible and most sound
reason, both upon the sight of my mind, and upon that doud of imag s,
"which I discern from above, when I think of the same man whom I had seen.
Again, when I call back to my mind some hrch, turned beautifully and sy
metrically, which, let us say, I saw at Carthage; a certain reality that had
been made known to the mind through the eyes, and transferred ^ the mem
ory, causes the imaginary view. But I behold m my mind yet another t g,
according to which that work of art pleases me; and whence also if t dis
pleased me,T should correct it. We judge therefore of those particular things
according to that [form of eternal truth], and discern that form by the m ution of the rational mind. But those things themselves we either touch if
present by the bodily sense, or if absent remember their images as fixed m
our memory, or picture, in the way of likeness to them, such things as we
ourselves also, if we wished and were able, would laboriously build up: figur
ing in the mind after one fashion the images of bodies, or seeing bodies
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■ through the body; but after another, grasping by simple intelligence what is
above? the eye ofjJi£Lmia4 viz., the reasons and the unspeakably beautiful
dikiirbf such forms.
CHAPTER VII

Book IX

IN THE LOVE OF SPIRITUAL THINGS THE WORD BORN IS THE SAME
AS THE WORD CONCEIVED. IT IS OTHERWISE IN THE LOVE OF

HAVE BEHELD IN THE ETERNAL TRUTH. THE WORD, WHETHER OF
THE CREATURE OR OF THE CREATOR, IS CONCEIVED BY LOVE

. ,•

We behold, then, by the sight of the mind, in that eternal truth from which
all things temporal are made, the form according to which we are, and ac
cording to which we do anything by true and right reason, either in our
selves, or in things corporeal; and we have the true knowledge of things,
x thence conceived, as it were as a word within us, and by speaking we beget
• yftfrqm within;nor by being born does it depart from us. And when we speak
to others, we apply to the word, remaining within us, the ministry of the
voice or of some bodily sign, that by some kind of sensible remembrance
some similar, thing may be wrought also in the mind of him that hears—
similar, I say, to that which does not depart from the mind of him that
speaks. We do nothing, therefore, through the members of the body in our
words and actions, by which the behavior of men is either approved or
blamed, which we do not anticipate by a word uttered within ourselves. For
- no one willingly does anything, which he has not first said in his heart.
And fhis word is conceived by love, either of the creature or of the Creatoi, that is, either of changeable nature or of unchangeable truth.
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[Conceived] therefore, either by desire or by love: not that the creature
ought not to be loved; but.if that love [of the creature] is referred to the Cre1
;-S~rj-tben it will not be desire {cnpidilas), but love {charitas). For it is desire '
.when the.creature is loved for itself. And then it~3oes not help a man through 1 ^
' making use of it, but corrupts him in the enjoying it. When, therefore, the
creature is either equal to us or inferior,_wejny£LTiseitheJnferiorJtp reach
Jjod, but we must jenjoy the equal only in God. For as thou oughtest to en
joy thyself, not in thyself, but in Him who made thee, so also him whom
thou lovest as thyself. Let us enjoy, therefore, both ourselves and our breth
ren in the Lord; and hence let us not dare to yield, and as it were to relax,
ourselves, to ourselves in the direction downwards. Now a word is born,
when, being thought out, it pleases us either to the effect of sinning, or to
that of doing right. Therefore love, as it were a mean, conjoins our word and
t e mind from which it is conceived, and without any confusion binds itself
as a third with them, in an incorporeal embrace.
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CHAPTER IX

CARNAL THINGS

WE CONCEIVE AND BEGET THE WORD WITHIN, FROM THE THINGS WE
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But the word conceived and the word born are the very same when the
will finds rest in knowledge itself, as is the case in the love of spiritual things.
For instance,, he who knows righteousness, perfectly, and loves it perfectly,
js already righteous; even if no necessity exist of working according to it out
wardly through the members of the body. But in the love of carnal and tem
poral things, as in the offspring of animals, the conception of the word is one
thing, the bringing forth another. For here what is conceived by desiring is
BonTby attaining. Since it does not suffice to avarice to know and to love
gold, except it also have it; nor to know and love to eat, or to lie with any
one, unless also one does it; nor to know and love honors and power, unless
they actually come to pass. Nay, all these things, even if obtained, do not
suffice. “Whosoever drinketh of this water,” He says, “shall thirst again.” 9
And so also the Psalmist, “He hath conceived pain and brought forth in
iquity.” 10 And he speaks of pain or labor as conceived, when those things
are conceived which it is not sufficient to know and will, and when the mind
burns and grows sick with want, until it arrives at those things, and, as it
were, brings them forth. Whence in the Latin language we have the word
“parta” used elegantly for both “reperta" and “comperta,” which words
sound as if derived from bringing forth.11 Since “lust, when it hath conceived,
bringeth forth sin.” 12 Wherefore the Lord proclaims, “Come unto me all ye
that labor and are heavy laden;” 13 and in another place “Woe unto them
that are with child, and to them that give suck, in those days!” 14 And when
therefore He referred all either right actions or sins to the bringing forth of
the word, “By thy mouth,” He says, “thou shalt be justified, and by thy
mouth thou shalt be condemned,” 16 intending thereby not the visible mouth,
but that which is within and invisible, of the thought and of the heart.
CHAPTER X
WHETHER ONLY KNOWLEDGE THAT IS LOVED IS THE WORD
OF THE MIND
, tffi/Aslx

It is rightly asked then, whether all knowledge is a word, or only knowl
edge.that is loved. For we also know the things which we hate; butwhat we
do not like, cannot be said to be either conceived or brought forth by the
mind. For not all things which in any way touch it, are conceived by it; but
“John iv. 13
“Matt. xxiv. 19

10 Ps. vii. 14
“Matt. xii. 37
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some only reach the point of being known, but yet are not spoken as words,
as for instance those of which we speak now. For those are called words in
one way, which occupy spaces of time by their syllables, whether they are
pronounced or only thought; and in another way, all that is known is called
a word imprinted on the mind, as long as it can be brought forth from the
memory and defined, even though we dislike the thing itself; and in another
way still, when we like that which is conceived in the mind. And that which
the apostle says, must be taken according to this last kind of word, “No man
can say that Jesus is the Lord, but by the Holy Ghost;” 16 since those also
say this, but according to another meaning of the term “word,” of whom the
Lord Himself says, “Not every one that saith unto me, Lord, Lord, shall
enter into the kingdom of heaven.” 17 Nay, even in the case of things which
we hate, when we rightly dislike and rightly censure them, we approve and
like the censure bestowed upon them, and it becomes a word. Nor is it the
knowledge of vices that displeases us, but the vices tliemselves.jhr I like, to
know and define what intexjxpexance.is; and this is its word. Just as there are
known faults in art, and the knowledge of them is rightly approved, when a
connoisseur discerns the species or the privation of excellence, as to affirm
0 ' and deny that it is or that it is not; yet to be without excellence and to fall
*) /vV> ^ away into fault, is worthy of condemnation. And to define, intemperance,
■ '
and to say its word, belongs to the art of morals; but to be intemperate be
longs to that which that art censures. Just as to know and define what a
solecism is, belongs to the art of speaking; but to be guilty of one, is a fault
which the same art reprehends. A word, then, which is the point we wish
now to discern and intimate, is knowledge together with love., Whenever,
tb.en, ihe mind knows and loves itself, its word is joined to it by-love. And
since it loves knowledge and knows love, both the word is in love and love
is in the word, and both are in him who loves and speaks.
CHAPTER XI
THAT THE IMAGE OR BEGOTTEN WORD OF THE MIND THAT KNOWS
ITSELF IS EQUAL TO THE MIND ITSELF

But all knowledge according to species is like the thing which it knows.
For there is another knowledge according to privation, according to which
we speak a word only when we condemn. And this condemnation of a priva
tion is equivalent to praise of the species, and so is approved. The mind,
then, contains some likeness to a known species, whether when liking that
species or when disliking its privation. And hence, in so far as we know God,
we are like Him, but not like to the point of equality, since we do not know
Him to the extent of His own being. And as, when we speak of bodies by
means of the bodily sense, there arises in our mind some likeness of them,
101 Cor. xii. 3

17 Matt. vii. 21
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consideration upon this subject of that image which is the creature that is
of the rational mind; wherein the knowledge of some things coming into
existence m time, but which did not exist before, and the love of some things
which were not loved before, opens to us more clearly what to say: because
to speech also itself, which must be disposed in time, that thing is easier of
explanation which is comprehended in the order of time.
First, therefore, it is clear that a thing may possibly be knowable, that is
such as can be known, and yet that it may be unknown; but that it is not
possible for that to be known which is not knowable. Wherefore it must be
clearly held that everything whatsoever that we know begets at the same
time m us the knowledge of itself; for knowledge is brought forth from both
from the knower and from the thing known. When, therefore, the mind
knows itself, it alone is the parent of its own knowledge; for it is itself both
the thing known and the knower of it. But it was knowable to itself also be
fore it knew itself, only the knowledge of itself was not in itself so long as it
did not know itself. In knowing itself, then, it begets a knowledge of itself
equal to itself; since it does not know itself as less than itself is, nor is its
know edge the knowledge of the essence of some one else, not only because
itself knows, but also because it knows itself, as we have said above. What
then is to be said of love; why, when the mind loves itself, it should not seem
also to have begotten the love of itself? For it was lovable to itself even beore it loved itself, since it could love itself; just as it was knowable to itself
even before it knew itself, since it could know itself. For if it were not knowtn
f f’ ^ never“uld have known i^elf; and so, if it were not lovable
to itself, it never could have loved itself. Why therefore may it not be said
y ovmg itself to have begotten its own love, as by knowing itself it has bethaTtk— °Zn kl?owle.dSe/ Is tt because it is thereby indeed plainly shown
mfndIT If th® P™0.1316 oi lo™> whence it proceeds? for it proceeds from the
mind itself, which is lovable to itself before it loves itself, and so is the prin
ciple of its own Ipve by which it loves itself: but that this love is not therefore rightly said to be begotten by the mind, as is the knowledge of itself by
which the mind knows itself, because in the case of knowledge the thing has
been found already, which is what we call brought forth or discoveredf and
this is comnionJy preceded by an inqyiry such as to find rest when that end
is attained. For inquiry is the desire of finding, or, what is the same thing of
^
which are discovered are as it were brought
kmwiedS V 1-y T ^ 0fflPring; bUt Wherdn’ evceI)t in *6 case itself of
pfiC ? IFZ m that.Cas® they are as ^ were uttered and fashioned. For
,.
i1" he thmgs existed already which we found by socking, vet. Lite
now e ge o. them did not exist, which knowledge we regard as an offspring
that is born Further, the desire (appetitus) which there is in seeking pro8
ceeds from him who seeks, and is in some way in suspense, and does not rest
n the end whither it is directed, except that which is sought be found and
conjoined with him who seeks. And this desire, that is, inquiry-although it
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dpesmot seem to be love, by which that which is known is loved, for in this
casewe are still striving to know—yet it is something of the same kind. For
it can be called will (voluntas), since every one who seeks wills (vult) to find;
and if that is sought which belongs to knowledge, every one who seeks wills
to know. But if he wills ardently and earnestly, he is said to study (studere):
a word that is most commonly employed in the case of pursuing and obtain
ing any branches of learning. Therefore, the bringing forth of the mind is
preceded by some desire, by which, through seeking and finding what we
wish to know, the offspring, viz. knowledge itself, is born. And for this reason,
that desire by which knowledge is conceived and brought forth, cannot
rightly be called the bringing forth and the offspring; and the same desire
which led us to long for the knowing of the thing, becomes the love of the
thing when known, while it holds'and embraces its accepted offspring, that
liTknbwledge, and unites it to its begetter. And so there is a kind of image of
the Trinity in the mind itself, and the knowledge of it, which is its offspring
and its word concerning itself, and love as a third, and these three are one,
and one substance. Neither is the offspring less, since the mind knows itself
according to the measure of its own being; nor is the love less, since it loves
itself according to the measure both of its own knowledge and of its own
being.
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Chapter 11: The mind then has memory, understanding, and will. In them we should
note ability, learning, and use. Memory, understanding, and will are not three minds,
but one mind—one essence, though they are three relatively. “And, therefore, while all
are mutually comprehended by each, and as wholes, each as a whole is equal to each as
a whole, and each as a whole at the same time to all as wholes; and these three are
one, one life, one mind, one essence.”
Chapter 12: Thus, the mind is an image of the Trinity in its own memory, under
standing, and will.
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BOOK TWELVE
niCt°rZ%rCt?g T V dutmctlon between wisdom and knowledge, points out a kind
? 17in’ 0 af PZCUl!ar SOrt’7n that which i Pr°Perly called knowledge, and which
tr*mty’ althou&h * certainly pertains to the inner
man is still not v \ TV
man, is still not yet to be called or thought an image oj God.

CHAPTER I
.

OP WHAT KIND ARE THE OUTER AND THE INNEjR MAN

Come now, and let us see where lies, as it were, tire boundary line between
the outer and inner man. For whatever we have in the mind common with
he beasts, thus much is rightly said to belong to the outer man. For the
outer man is not to be considered to be the body only, but with the addition
also of a certain peculiar life of the body, whence the structure of the body
derives its vigor, and all the senses with which he is equipped for the percep
tion of outward things; and when the images of these outward things already
perceived, that have been fixed in the memory, are seen again by recollec1S,
“atter Pertaimng to the outer man. And in all these thing,
we do not differ from the beasts, except that in shape of body we are not
us°notbto
We ^ adlmonished through this, by Him who made
us, not to be like the beasts in that which is our better part-that is, the
mind while we differ from them by the uprightness of the body. Not that
:eare
°W °m mind.int0 those bodily things which are exalted; for to
eek rest for the will, even m such things, is to prostrate the mind. But as the
vated^tTto thraiSe<1 T'tl t0 Vh°Se b°dily tllingS Whkh are most elevated that is to things celestial; so the mind, which is a spiritual substance
must be raised upright to those things which are most elevated in spiritual
things, not by the elation of pride, but by the dutifulness of righteousness.

them again by recollection and conception when now just slipping away into
forgetfulness; in order that as conception is formed from that which the
memory contains, so also the contents themselves of the memory may be
fixed firmly by thought: to combine again imaginary objects of sight, by
taking this or that of what the memory remembers, and, as it were, tacking
them to one another: to examine after what manner it is that in this kind
things like the true are to be distinguished from the true, and this not in
things spiritual, but in corporeal things themselves—these acts, and the like,
although performed in reference to things sensible, and those which the mind
has deduced through the bodily senses, yet, as they are combined with rea
son, so are not common to men and beasts. But it is the part of the higher
reason to judge of these corporeal things according to incorporeal and eter
nal reasons; which, unless they were above the human mind, would certainly
not be unchangeable; and yet, unless something of our own were subjoined
to them, we should not be able to employ them as our measures by which to
judge of corporeal things. But we judge of corporeal things from the rule of
dimensions and figures, which the mind knows to remain unchangeably.
CHAPTER III
THE HIGHER REASON WHICH BELONGS TO CONTEMPLATION, AND THE
LOWER WHICH BELONGS TO ACTION, ARE IN ONE MIND

But that of our own which thus has to do with the handling of corporeal
and temporal things, is indeed rational, in that it is not common to us with
the beasts; but it is drawn, as it were, out of that rational substance of our
mind, by which we depend upon and cleave to the intelligible and unchange
able truth, and which is deputed to handle and direct the inferior things.
For as among all the beasts there was not found for the man a help like unto
him, unless one were taken from himself, and formed to be his consort: so
for that mind, by which we consult the supernal and inward truth, there is
no like help for such employment as man’s nature requires among things
corporeal out of those parts of the soul which we have in common with the
beasts. And so a certain part of our reason, not separated so as to sever
unity, but, as it were, diverted so as to be a help to fellowship, is parted off_
for the performing of its proper work. And as the twain is one flesh in the a/
case of male and female, so in the mind one nature embraces our intellect
and action, or our counsel and performance, or our reason and rational ap
petite, or whatever other more significant terms there may be by which to _
express them; so that, as it was said of the former, “And they two shall be
in one flesh,” 1 it may be said of these, they two are in one mind.

CHAPTER II
MAN ALONE OF ANIMATE CREATURES PERCEIVES THE ETERNAL
REASONS OF THINGS PERTAINING TO THE BODY

ouftou^r; t0°’
h t0 perceive thinSs corporeal from without, through the senses of the body, and to fix them in the memory and re
member them, and in them to seek after things suitable and shun things
inconvenient. But to note these things, and to retain them not only as caught
up naturally but also as deliberately committed to memory, and to imprint
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CHAPTER IV
THE TRINITY AND THE IMAGE OE GOD IS IN THAT PART OF THE
MIND ALONE WHICH BELONGS TO THE CONTEMPLATION OF
ETERNAL THINGS

When, therefore, we discuss the nature of the human mind, we discuss a
single subject, and do not double it into those two which I have mentioned,
except in respect to its functions. Therefore, when we seek the trinity in the
mind, we seek it in the whole mind, without separating the action of the rea
son in things temporal from the contemplation of things eternal, so as to
have further to seek some third thing, by which a trinity may be completed.
But this trinity must needs be so discovered in the whole nature of the mind,
as that even if action upon temporal things were to be withdrawn, for which
work that help is necessary, with a view to which some part of the mind is
diverted in order to deal with these inferior things, yet a trinity would still
be found in the one mind that is no where parted off; and that when this
distribution has been already made, not only a trinity may be found, but
also an image of God, in that alone which belongs to the contemplation of
eternal things; while in that other which is diverted from it in the dealing
with temporal things, although there may be a trinity, yet there cannot be
found an image of God.
CHAPTER V
THE OPINION WHICH DEVISES AN IMAGE OF THE TRINITY IN THE
MARRIAGE OF MALE AND FEMALE, AND IN THEIR OFFSPRING

Accordingly they do not seem to me to advance a probable opinion, who
lay it down that a trinity of the image of God in three persons, so far as re
gards human nature, can so be discovered as to be completed in the marriage
of male and female and in their offspring; in that the man himself, as it were,
indicates the person of the Father, but that which has so proceeded from him
as to be born, that of the Son; and so the third person as of the Spirit, is,
they say, the woman, who has so proceeded from the man as not herself to
be either son or daughter,2 although it was by her conception that the off
spring was born. For the Lord hath said of the Holy Spirit that He proceedeth from the Father,3 and yet he is not a son. In this erroneous opinion, then,
the only point probably alleged, and indeed sufficiently shown according to
the faith of the Holy Scripture, is this—in the account of the original crea
tion of the woman—that what so comes into existence from some person as
to make another person, cannot in every case be called a son; since the per
son of the woman came into existence from the person of the man, and yet
3 Gen. ii. 22

John xv. 26
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enemies,19 viz. the demons with their prince the devil, who are envious of
virtue; and that vision of eternal things is withdrawn also from the head
himself, eating with his spouse that which was forbidden, so that the light of
his eyes is gone from him;20 and so both being naked from that enlighten
ment of truth, and with the eyes of their conscience opened to behold how
they were left shameful and unseemly, like the leaves of sweet fruits, but
without the fruits themselves, they so weave together good words without
the fruit of good works, as while living wickedly to cover over their disgrace
as it were by speaking well.21
CHAPTER IX
THE SAME ARGUMENT IS CONTINUED

For the soul loving its own power, slips onwards from the whole which is
common, to a part, which belongs especially to itself. And that apostatizing
pride, which is called “the beginning of sin,” 22 whereas it might have been
most excellently governed by the laws of God, if it had followed Him as its
ruler in the universal creature, by seeking something more than the whole,
and struggling to govern this by a law of its own, is thrust on, since nothing
is more than the whole, into caring for a part; and thus by lusting after
something more, is made less; whence also covetousness, is. called “the root
of all.e»tf”23 And it administers that whole, wherein it strives to do some
thing of its own against the laws by which the whole is governed, by its own
body, which it possesses only in part; and so being delighted by corporeal
forms and motions, because it has not the things themselves within itself,
and because it is wrapped up in their images, which it has fixed in the mem
ory, and is foully polluted by fornication of the phantasy, while it refers all
its functions to those ends, for which it curiously seeks corporeal and tem
poral things through the senses of the body, either it affects with swelling
arrogance to be more excellent than other souls that are given up to the cor
poreal senses, or it is plunged into a foul whirlpool of carnal pleasure.

‘ ' ■

CHAPTER X
THE LOWEST DEGRADATION IS REACHED BY DEGREES

When the soul then consults either for itself or for others with a good will
towards perceiving the inner and higher things, such as are possessed in a , ^
chaste embrace, without any narrowness or envy, not individually, but in
common by all who love such things; then even if it be deceived in anything,
through ignorance of things temporal (for its action in this case is a temporal
one), and if it does not hold fast to that mode of acting which it ought, the
temptation is but one common to man. And it is a great thing so to pass
18 Ps. vi. 7

20 Ps. xxxviii. 10

21 Gen. iii. 4

22 Ecclus. x. 15

231 Tim. vi. 10
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having thrown away and destroyed its strength, it cannot return, unless by
the grace of its Maker calling it to repentance, and forgiving its sins. For who
will deliver the unhappy soul from the body of this death, unless the grace of
God through Jesus Christ our Lord? 30 Of which grace we will discourse in
its place, so far as He Himself enables us.
CHAPTER XII
THERE IS A KIND OF HIDDEN WEDLOCK IN THE INNER MAN.
UNLAWFUL PLEASURES OF THE THOUGHTS

Let us now complete, so far as the Lord helps us, the discussion which we
have undertaken, respecting that part of reason to which knowledge belongs,
that is, the cognizance of things temporal and changeable, which is necessary
for managing the affairs of this life. For as in the case of that visible wedlock
of the two human beings who were made first, the serpent did not eat of the
forbidden tree, but only persuaded them to eat of it; and the woman did not
eat alone, but gave to her husband, and they ate together; although she alone
spoke with the serpent, and she alone was led away by him:31 so also in the
case of that hidden and secret kind of wedlock, which is transacted and dis
cerned in a single human being, the carnal, or as I may say, since it is directed
to the senses of the body, the sensuous movement of the soul, which is com
mon to us with beasts, is shut off from the reason of wisdom. For certainly
bodily things are perceived by the sense of the body; but spiritual things,
which are eternal and unchangeable, are understood by the reason of wis
dom. But the reason of knowledge has appetite very near to it: seeing that
what is called the science or knowledge of actions reasons concerning the
bodily things which are perceived by the bodily sense; if well, in order that
it may refer that knowledge to the end of the chief good; but if ill, in order
that it may enjoy them as being such good things as those wherein it reposes
with a false blessedness. Whenever, then, that carnal or animal sense intro
duces into this purpose of the mind which is conversant about things tem
poral and corporeal, with a view to the offices of a man’s actions, by the liv
ing force of reason, some inducement to enjoy itself, that is, to enjoy itself as
if it were some private good of its own, not as the public and common, which
* is the unchangeable, good; then, as it were, the serpent discourses with the
woman. And to consent to this allurement, is to eat of the forbidden tree.
But if that consent is satisfied by the pleasure of thought alone, but the
members are so restrained by the authority of higher counsel that they are
not yielded as instruments of unrighteousness unto sin;32 this, I think, is to
be considered as if the woman alone should have eaten the forbidden food.
But if, in this consent to use wickedly the things which are perceived through
the senses of the body, any sin at all is so determined upon, that if there is
Rom. vii. 24, 23
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Irom which we ought to abstain that we may come to those good eternal
things. And therefore, whatsoever we do prudently, boldly, temperately,
and justly, belongs to that knowledge or discipline wherewith our action is
conversant in avoiding evil and desiring good; and so also, whatsoever we
gather by the knowledge that comes from inquiry, in the way of examples
either to be guarded against or to be imitated, and in the way of necessary
proofs respecting any subject, accommodated to our use.
When a discourse then relates to these things, I hold it to be a discourse
belonging to knowledge, and to be distinguished from: a discourse belonging
to wisdom, to which those things belong, which neither have been, nor shall
be, but.are; and on account of that eternity in which they are, are said to
have been, and to be, and to be about to be, without any changeableness of
times. Tor neither have they been in such way as that they should cease to
be, nor are they about to be in such way as if they were not now; but they
have always had and always will have that very absolute being. And they
abide, but not as if fixed in some place as are bodies; but as intelligible things
in incorporeal nature, they are so at hand to the glance of the mind, as things
visible or tangible in place are to the sense of the body. And not only in the
case of sensible things posited in place, there abide also intelligible and in
corporeal reasons of them apart from local space; but also of motions that
pass by in successive times, apart from any transit in time, there stand also
like reasons, themselves certainly intelligible, and not sensible. And to attain
to these with the eye of the mind is the lot of few; and when they are attained
as much as they can be, he himself who attains to them does not abide in
them, but is as it were repelled by the rebounding of the eye itself of the
mind, and so there comes to be a transitory thought of a thing not transitory.
And yet this transient thought is committed to the memory through the in
structions by which the mind is taught; that the mind which is compelled to
pass from thence, may be able to return thither again; although, if the
thought should not return to the memory and find there what it had com
mitted to it, it would be led thereto like an uninstructed person, as it had
been led before, and would find it where it had first found it, that is to say,
in that incorporeal truth, whence yet once more it may be as it were written
down and fixed in the mind. For the thought of man, for example, does not
so abide in that incorporeal and unchangeable reason of a square body, as
that reason itself abides: if, to be sure, it could attain to it at all without the
phantasy of local space. Or if one were to apprehend the rhythm of any arti
ficial or musical sound, passing through certain intervals of time, as it rested
without time in some secret and deep silence, it could at least be thought as
long as that song could be heard; yet what the glance of the mind, transient
though it was, caught from thence, and, absorbing as it were into a belly, so
laid up in the memory, over this it will be able to ruminate in some measure
by recollection, and to transfer what it has thus learned into systematic
knowledge. But if this has been blotted out by absolute forgetfulness, yet

-><; 6
,, 9;

ON THE TRINITY

824

Book XII

once again, under the guidance of teaching, one will come to that which had
altogether dropped away, and it will be found such as it was.
CHAPTER XV
IN OPPOSITION TO THE REMINISCENCE OF PLATO AND PYTHAGORAS.
PYTHAGORAS THE SAMIAN. OF THE DIFFERENCE BETWEEN WISDOM
AND KNOWLEDGE, AND OF SEEKING THE TRINITY IN THE
KNOWLEDGE OF TEMPORAL THINGS

And hence that noble philosopher Plato ^ndeavored to persuade us that
the souls of men lived even~BeTore tKey"bare these bodies; and that hence
those things which are learnt are rather remembered, as having been known
already, than taken intdTEnowledge as things new. For he has told us that a
boy, when questioned I know not what respecting geometry, replied as if he
were perfectly skilled in that branch of learning. For being questioned step
by step and skillfully, he saw what was to be seen, and said that which he
saw.48 But if this had been a recollecting of things previously known, then
certainly every one, or almost every one, would not have been able so to an
swer when questioned. For not every one was a geometrician in the former
life, since geometricians are so few among men that scarcely one can be
found anywhere. But we ought rather to believe, that the intellectual mind
is so formed in its nature as to see those things, which by the disposition of
the Creator are subjoined to things intelligible in a natural order, by a sort
of incorporeal light of an unique kind; as the eye of the flesh sees things ad
jacent to itself in this bodily light, of which light it is made to be receptive,
and adapted to it. For none the more does this fleshly eye, too, distinguish
black things from white without a teacher, because it had already known
them before it was created in this flesh. Why, lastly, is it possible only in in
telligible things that any one properly questioned should answer according
to any branch of learning, although ignorant of it? Why can no one do this
with things sensible, except those which he has seen in this his present body,
or has believed the information of others who knew them, whether some
body’s writings or words? For we must not acquiesce in their story, who
assert that the Samian Pythagoras recollected some things of this kind,
which he had experienced when he was previously here in another body; and
others tell yet of others, that they experienced something of the same sort in
their minds: but it may be conjectured that these were untrue recollections,
such as we commonly experience in sleep, when we fancy we remember, as
though we had done or seen it, what we never did or saw at all; and that the
minds of these persons, even though awake, were affected in this way at the
suggestion of malignant and deceitful spirits, whose care it is to confirm or to
sow some false belief concerning the changes of souls, in order to deceive
“ Cf. Plato, Meno.
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men. This, I say, may be conjectured from this, that if they really remem
bered those things which they had seen here before, while occupying other
bodies, the same thing would happen to many, nay to almost all; since they
suppose that as the dead from the living, so, without cessation and continu
al^, the living are coming into existence from the dead; as sleepers from
those that are awake, and those that are awake from them that sleep.
If therefore this is the right distinction between wisdom and knowledge,
that the intellectual cognizance of eternal things belongs to wisdom, but the
rational cognizance of temporal things to knowledge, it is not difficult to
judge which is to be preferred or postponed to which. But if we must employ
some other distinction by which to know these two apart, which without
doubt the apostle teaches us are different, saying, “To one is given by the
Spirit the word of wisdom; to another the word of knowledge, by the same
Spirit;” still the difference between those two which we have laid down is a
most evident one, in that the intellectual cognizance of eternal things is one
thing, the rational cognizance of temporal things another; and no one doubts
but that the former is to be preferred to the latter. As then we leave behind
those things which belong to the outer man, and desire to ascend within
from those things which we have in common with beasts, before we come to
the cognizance of things intelligible and supreme, which are eternal, the ra
tional cognizance of temporal things presents itself. Let us then find a trinity
in this also, if we can, as we found one in the senses of the body, and in those
things which through them entered in the way of images into our soul or
spirit; so that instead of corporeal things which we touch by corporeal sense,
placed as they are without us, we might have resemblances of bodies im
pressed within on the memory from which thought might be formed, while
the will as a third united them; just as the sight of the eyes was formed from
without, which the will applied to the visible thing in order to produce vi
sion, and united both, while itself also added itself thereto as a third. But
this subject must not be compressed into this book; so that in that which
follows, if God help, it may be suitably examined, and the conclusions to
which we come may be unfolded.

BOOK THIRTEEN
Summary
Chapter i: In the first chapter of John, the opening words are to be discerned by the
intellectual mind, and greater wisdom thereby arises. But on account of the verse "The
light shineth in darkness, and the darkness comprehended it not,” faith is shown to be
necessary whereby that which is not seen might be believed. Faith within himself is
seen by a man not through bodily sight. There are some things known by the bodily
senses, and others by the reason of the mind.
Chapter 2: Faith is deeply impressed in the heart of him who believes. This faith is
common and one and the same in all believers. So likewise is the will of those whose
wills are of a like kind.
Chapter 3: Some desires that are the same in all are known by all: for example, all
desire to buy cheap and sell dear. Ennius said, "all mortals wish themselves to be
praised.”
Chapter 4: There is one will in all to obtain or retain blessedness, but there is a great
variety of wills concerning what blessedness is.
Chapter 5: All men will blessedness, but only he is blessed who has all things which
he wills, and wills nothing ill.
Chapter 6: But why is it that man, who wills to be blessed, often chooses that which
will prevent him from being so?
Chapter y. Faith is needed—faith in God, which will make man good and faithful,
enable him to endure the miseries of this life, and finally come to the life of eternal
blessedness, when he may live as he will. The philosophers, in their pride, have thrown
only a feeble light on this problem.
Chapter 8: True blessedness cannot be unless man be immortal. No one can be blessed
except he be alive.
Chapter 9: We maintain that future blessedness is eternal, not as a result of human
reasoning, but by faith. The immortality of blessedness can be believed by faith be
cause of the Incarnation of the Son of God.
Chapter 10: No other way was better for God to free us from the misery of this mor
tality than by the Incarnation of His Son. The merits which are called ours are really
the gifts of God.
Chapter 11: How is it that we are justified in the blood of Christ and we are reconciled
to God by the death of His Son?
826

Book XV

ON THE TRINITY

831

holy Psalm, “Let the heart of them rejoice that seek the Lord. Seek the Lord,
and be strengthened: seek His face evermore.” 3 For that which is always
being sought seems as though it were never found; and how then will the
heart of them that seek rejoice, and not rather be made sad, if they cannot
find what they seek? For it is not said, The heart shall rejoice of them that
find, but of them that seek, the Lord. And yet the prophet Isaiah testifies,
that the Lord God can be found when He is sought, when he says: “Seek ye
the Lord; and as soon as ye have found Him, call upon Him: and when He
has drawn near to you, let the wicked man forsake his ways, and the un
righteous man his thoughts.” 4 If, then, when sought, He can be found, why
is it said, “Seek ye His face evermore?” Is He perhaps to be sought even
when found? For things incomprehensible must so be investigated, as that J
no one may think helias found nothing, when he has been able to find how
incomprehensible that is which he was seeking. Why then does he so seek,
if he comprehends that which he seeks to be incomprehensible, unless be
cause he may not give over seeking so long as he makes progress in the in
quiry itself into things incomprehensible, and becomes ever better and better
white'Seeking so great a good, which is both sought in order to be found, and
found in order to be sought? Tor it is both sought in order that it may be
found more sweetly, and found in order that it may be sought more eagerly.
The words of Wisdom in the book of Ecclesiasticus may be taken in this
meaning: “They who eat me shall still be hungry, and they who drink me
shall still be thirsty.” 6 For they eat and drink because they find; and they
still continue seeking because they are hungry and thirst. Faith seeks, un
derstanding finds; whence the prophet says, “Unless ye believe, ye shall not
understand.” 6 And yet, again, understanding still seeks Him, whom it finds;
for “God looked down upon the sons of men,” as it is sung in the holy Psalm,
“to see if there were any that would understand, and seek after God.” 7 And
man, therefore, ought for this purpose to have understanding, that he may
seek after God.
We shall have tarried then long enough among those things that God has
made, in order that by them He Himself may be known that made them.
“For the invisible things of Him from the creation of the world are clearly
seen, being understood by the things that are made.” 8 And hence they are
rebuked in the book of Wisdom, “who could not out of the good things that
are seen know Him that is: neither by considering the works, did they ac
knowledge the workmaster; but deemed either fire, or wind, or the swift air,
or the circle of the stars, or the violent water, or the lights of heaven, to be
the gods which govern the world: with whose beauty if they, being delighted,
took them to be gods, let them know how much better the Lord of them is;
for the first Author of beauty hath created them. But if they were astonished
at their power and virtue, let them understand by them how much mightier
“Ps. cv. 3, 4^-. 4Isa. Iv. 6, 7
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we “see now in an enigma,” but those, too, who are acquainted with the doc
trine, but yet desire to know what that enigma is in which “we now see;”
we must find a single meaning for the two phrases, viz. for that which says,
“we see now through a glass,” and for that which adds, “in an enigma.” For
it makes but one sentence, when the whole is so uttered, “We see now
through a glass in an enigma.” Accordingly, as far as my judgment goes, as
by tIle word glass he meant to signify an image, so by that of enigma any
likeness you will, but yet one obscure, and difficult to see through. While,
therefore, any likenesses whatever may be understood as signified by the
apostle when he speaks of a glass and an enigma, so that they are adapted to
the understanding of God, in such way as He can be understood; yet nothing
is better adapted to this purpose than that which is not vainly called His
image. Let no one, then, wonder, that we labor to see in any way at all, even
in that fashion of seeing which is granted to us in this life, viz. through a
glass, in an enigma. For we should not hear of an enigma in this place if sight
were easy. And this is a yet greater enigma, that we do not see what we can
not but see. For who does not see his own thought? And yet who does see his
own thought, I do not say with the eye of the flesh, but with the inner sight
itself? Who does not see it, and who does see it? Since thought is a kind of
X) s'Sbt ,9i_fit^miiid; whether those things are present wKiclb areleen also by
"the bodily eyes,, or perceived by the other senses; or whether they are not
present, but their likenesses are discerned by thought; or whether neither of
these is the case, but things are thought of that are neither bodily things nor
likenesses of bodily things, as the virtues and vices; or as, indeed, thought
itself is thought of; or whether it be those things which are the subjects of
instruction and of liberal sciences; or whether the higher causes and reasons
themselves of all these things in the unchangeable nature are thought of; or
whether it be even evil, and vain, and false things that we are thinking of,
with either the sense not consenting, or erring in its consent.
CHAPTER X
CONCERNING THE WORD OF THE MIND, IN WHICH WE SEE THE
WORD OF GOD, AS IN A GLASS AND AN ENIGMA

But let us now speak of those things of which we think as known, and have
m our knowledge even if we do not think of them; whether they belong to
the contemplative knowledge, which, as I have argued, is properly to be
called wisdom, or to the active, which is properly to be called knowledge.
For both together belong to one mind, and are one image of God. But when
we treat of the lower of the two distinctly and separately, then it is not to be
called an image of God, although even then, too, some likeness of that Trin
ity may be found in it; as we showed in the thirteenth book. We speak now,
therefore, of the entire knowledge of man altogether, in which whatever is
known to us is known; that, at any rate, which is true; otherwise it would
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not be known. For no one knows what is false, except when he knows it to be
false; and if he knows this, then he knows what is true: for it is true that that
is false. We treat, therefore, now of those things which we think as known,
and which are known to us even if they are not being thought of. But cer
tainly, if we would utter them in words, we can only do so by thinking them.
For although there were no words spoken, at any rate, he who thinks speaks
in his heart. And hence that passage in the book of Wisdom: “They said
within themselves, thinking not aright.”36 For the words, “They said within
themselves,” are explained by the addition of “thinking.” A like passage to
this is that in the Gospel—that certain scribes, when they heard the Lord’s
words to the paralytic man, “Be of good cheer, my son, thy sins are forgiven
thee,” said within themselves, “This man blasphemeth.” For how did they
“say within themselves,” except by thinking? Then follows, “And when
Jesus saw their thoughts, He said, Why think ye evil in your thoughts?” 36
So far Matthew. But Luke narrates the same thing thus: “The scribes and
Pharisees began to think, saying, Who is this that speaketh blasphemies?
Who can forgive sins but God alone? But when Jesus perceived their
thoughts, He, answering, said unto them, What think ye in your hearts?”37
That which in the book of Wisdom is, “They said, thinking,” is the same
here with, “They thought, saying.” For both there and here it is declared
that they spake within themselves, and in their own heart, i.e. spake by
thinking. For they “spake within themselves,” and it was said to them,
“What think ye?” And the Lord Himself says of that rich man whose
ground brought forth plentifully, “And he thought within himself, saying.”38
Some thoughts, then, are speeches of the heart, wherein the Lord also
showsTEiFtheriris'a mouth, “whenHe says, “Not that which entereth into
the mouth defileth a man; but that which proceedeth out of the mouth, that
defileth a man.” In one sentence He has comprised two diverse mouths of
the man, one of the body, one of the heart. For assuredly, that from which
they thought the man to be defiled, enters into the mouth of the body; but
that from which the Lord said the man was defiled, proceedeth out of the
mouth of the heart. So certainly He Himself explained what He had said.
For a little after, He says also to His disciples concerning the same thing:
“Are ye also yet without understanding? Do ye not understand, that what
soever entereth in at the mouth goeth into the belly, and is cast out into the
draught?” Here He most certainly pointed to the mouth of the body. But in
that which follows Fie plainly speaks of the mouth of the heart, where Fie
says, “But those things which proceed out of the mouth come forth from the
heart; and they defile the man. For out of the heart proceed evil thoughts,” 39
etc. What is clearer than this explanation? And yet, when we call thoughts
speeches of the heart, it does not follow that they are not also acts of sight,
85wisd. ii. 1
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arising from the sight of knowledge, when they are true. For when these
things are done outwardly by means of the body, then speech and sight are
different things; but when we think inwardly, the two are one—just as sight
and hearing are two things mutually distinct in the bodily senses, but to see
and hear are the same thing in the mind; and hence, while speech is not seen
but rather heard outwardly, vet the inward speeches, i.e. thoughts, are said
by the holy Gospel to have been seen, not heard, by the Lord. “They said
within themselves. This man blasphemeth,” says the Gospel; and then sub
joined, “And when Jesus saw their thoughts.” Therefore He saw what they
said. For by His own thought He saw their thoughts, which they supposed
no one saw but themselves.
Whoever, then, is able to understand a word, not only before it is uttered
in sound, but also before the images of its sounds are considered in thought
•—for this it is which belongs to no tongue, to wit, of those which are called
the tongues of nations, of which our Latin tongue is one—whoever, I say, is
able to understand this, is able now to see through this glass and in this
enigma some likeness of that Word of whom it is said, “In the beginning was
the Word, and the Word was with God, and the Word was God.” 40 For of
necessity, when we speak what is true, i.e. speak what we know, there is born
from the knowledge itself which the memory retains, a word that is alto
gether of the same kind with that knowledge from which it is born. For the
thought that is formed by the thing which we know, is the word which we
speak in the heart: which word is neither Greek nor Latin, nor of any other
tongue. But when it is needful to convey this to the knowledge of those to
whom we speak, then some sign is assumed whereby to signify it. And gener
ally a sound, sometimes a nod, is exhibited, the former to the ears, the latter
to the eyes, that the word which we bear in our mind may become known
also by bodily signs to the bodily senses. For what is to nod or beckon, ex
cept to speak in some way to the sight? And Holy Scripture gives its testi
mony to this; for we read in the Gospel according to John: “Verily, verily, I
say unto you, that one of you shall betray me. Then the disciples looked one
upon another, doubting of whom He spake. Now there was leaning on Jesus’
breast one of His disciples whom Jesus loved. Simon Peter therefore beckons
to him, and says to him, Who is it of whom He speaks?” 41 Here he spoke by
beckoning what he did not venture to speak by sounds. But whereas we
exhibit these and the like bodily signs either to ears or eyes of persons present
to whom we speak, letters have been invented that we might be able to con
verse also with the absent; but these are signs of words, as words themselves
are signs in our conversation of those things which we think.
'“'John i. 1
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to come, “beholding as in a glass the glory of the Lord,” i.e. gazing at it
through a glass, “we may be transformed into the same image from glory to
glory, as by the Spirit of the Lord;” 48 as we explained above.
When, therefore, this image shall have been renewed to perfection by this
transformation, then we shall be like God, because we shall see Him, not
through a glass, but “as He is;” 49 which the Apostle Paul expresses by “face
to face.” 60 But now, who can explain how great is the unlikeness also, in this
glass, in this enigma, in this likeness such as it is? Yet I will touch upon some
points, as I can, by which to indicate it.
CHAPTER XII
THE ACADEMIC PHILOSOPHY

First, of what sort and how great is the very knowledge itself that a man
can attain, be he ever so skillful and learned, by which our thought is formed
with truth, when we speak what we know? For to pass by those things that
come into the mind from the bodily senses, among which so many are other
wise than they seem to be, that he who is overmuch pressed down by their
resemblance to truth, seems sane to himself, but really is not sane—whence
it is that the Academic philosophy has so prevailed as to be still more
wretchedly insane by doubting all things—passing by, then, those things
that come into the mind by the bodily senses, how large a proportion is left
of things which we know in such manner as we know that we live? In regard
to this, indeed, we are absolutely without any fear lest perchance we are be
ing deceived by some resemblance of the truth; since it is certain, that he
who is deceived, yet lives. And this again is not reckoned among those ob
jects of sight that are presented from without, so that the eye may be de
ceived in it; in such way as it is when an oar in the water looks bent, and
towers seem to move as you sail past them, and a thousand other things that
are otherwise than they seem to be: for this is not a thing that is discerned
by the eye of the flesh. The knowledge by which we know that we live is the
most inward of all knowledge*of which even the Academic cannot insinuate:
"Perhaps you are asleep, and do not know it, and you see things in your sleep.
For who does not know that what people see in dreams is precisely like what
they see when awake? But he who is certain of the knowledge of his own life,
does not therein say, I know I am awake, but, I know I am alive; therefore,
whether he be asleep or awake, he is alive. Nor can he be deceived in that
knowledge by dreams; since it belongs to a living man both to sleep and to
see in sleep. Nor can the Academic again say, in confutation of this knowl
edge: Perhaps you are mad, and do not know it: for what madmen see is
precisely like what they also see who are sane; but he who is mad is alive.
Nor does he answer the Academic by saying, I know I am not mad, but, I
“2 Cor. iii. 17
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know I am alive. Therefore he who says he knows he is alive, can neither be
deceived nor lie. Let a thousand kinds, then, of deceitful objects of sight be
presented to him who says, I know I am alive; yet he will fear none of them,
for he who is deceived yet is alive. But if such things alone pertain to human
knowledge, they are very few indeed; unless that they can be so multiplied
in each kind, as not only not to be few, but to reach in the result to infinity
For he who says, I know I am alive, says that he knows one single thing.
Further, if he says, I know that I know I am alive, now there are two; but
that he knows these two is a third thing to know. And so he can add a fourth
and a fifth, and innumerable others, if he holds out. But since he cannot
either comprehend an innumerable number by additions of units, or say a
thing innumerable times, he comprehends this at least, and with perfect
certainty, viz. that this is both true and so innumerable that he cannot truly
comprehend and say its infinite number. This same thing may be noticed
also in the case of a will that is certain. For it would be an impudent answer
to make to any one who should say, I will to be happy, that perhaps you are
deceived. And if he should say, I know that I will this, and I know that I
know it, he can add yet a third to these two, viz. that he knows these two;
and a fourth, that he knows that he knows these two; and so on ad infinitum.
Likewise, if any one were to say, I will not to be mistaken; will it not be true,
whether he is mistaken or whether he is not, that nevertheless he does will
not to be mistaken? Would it not be most impudent to say to him, Perhaps
you are deceived? when beyond doubt, whereinsoever he may be deceived,
he is nevertheless not deceived in thinking that he wills not to be deceived.
And if he says he knows this, he adds any number he chooses of things known,
and perceives that number to be infinite. For he who says, I will not to be
deceived, and I know that I will not to be so, and I know that I know it, is
able now to set forth an infinite number here also, however awkward may be
the expression of it. And other things too are to be found capable of refuting
the Academic5, who contend that man can know nothing. But we must re
strict ourselves, especially as this is not the subject we have undertaken in
the present work. There are three books of ours on that subject,61 written in
the early time of our conversion, which he who can and will read, and who
understands them, will doubtless not be much moved by any of the many
arguments which they have found out against the discovery of truth. For
whereas there are two kinds of knowable things—one, of those things which
the mind perceives by the bodily senses; the other, of those which it perceives
by itself these philosophers have babbled much against the bodily senses,
but have never been able to throw doubt upon those most certain percep
tions of things true, which the mind knows by itself, such as is that which I
have mentioned, I know that I am alive. But far be it from us to doubt the
truth of what we have learned by the bodily senses; since by them we have
learned to know the heaven and the earth, and those things in them which
111 Libri Tres contra Academicos
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CHAPTER XVIII
NO GIFT OF GOD IS MORE EXCELLENT THAN LOVE

»

There is no gift of God more excellent than this. It alone distinguishes the
sons of the eternal kingdom and the sons of eternal perdition. Other gifts,
too, are given by the Holy Spirit; but without love they profit nothing. Un
less, therefore, the Holy Spirit is so far imparted to each, as to make him one
who loves God and his neighbor, he is not removed from the left hand to the
right. Nor is the Spirit specially called the Gift, unless on account of love.
And he who has not this love, “though he speak with the tongues of men and
angels, is sounding brass and a tinkling cymbal; and though he have the gift
of prophecy, and know all mysteries and all knowledge, and though he have
all faith, so that he can remove mountains, he is nothing; and though he be
stow all his goods to feed the poor, and though he give his body to be burned,
it profiteth him nothing.” 76 How great a good, then, is that without which
goods so great bring no one to eternal life! But love or charity itself—for they,
are two names for one thing—if he have it that "does not speak with tongues,
nor has the gift of prophecy, nor knows all mysteries and all knowledge, nor
gives all his goods to the poor, either because he has none to give or because
some necessity hinders, nor delivers his body to be burned, if no trial of such
a suffering overtakes him, brings that man to the kingdom, so that faith itself
is only rendered profitable by love, since faith without love can indeed exist,
but cannot profit. And therefore also the Apostle Paul says, “In Christ Jesus
neither circumcision availeth anything, nor uncircumcision, but faith that
worketh by love:” 76 so distinguishing it from that faith by which even “the
devils believe and tremble.” 77 Love, therefore, which is of God and is God,
is specially the Holy Spirit, bywHonTEhe love of God is shed abroad in our
hearts, by which love the whole Trinity dwells in us. And therefore most
rightly is the Holy Spirit, although He is God, called also the gift of God.78
And by that gift what else can properly be understood except love, which
brings to God, and without which any other gift of God whatsoever does not
bring to God?
CPIAPTER XIX
THE HOLY SPIRIT IS CALLED THE GIFT OF GOD IN THE SCRIPTURES.
BY THE GIFT OF THE HOLY SPIRIT IS MEANT THE GIFT WHICH IS
THE HOLY SPIRIT. THE HOLY SPIRIT IS SPECIALLY CALLED
LOVE, ALTHOUGH NOT ONLY THE HOLY SPIRIT IN THE
TRINITY IS LOVE

Is this too to be proved, that the Holy Spirit is called in the sacred books
the gift of God? If people look for this too, we have in the Gospel according to
"r' i Cor. xiii. 1-3
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78 Acts viii. 20
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the Trinity which is God, in our own memory, understanding, will. Which
three things, if any one intelligently regards as by nature divinely appointed
in his own mind, and remembers by memory, contemplates by understand
ing, embraces by love, how great a thing that is in the mind, whereby even
the eternal and unchangeable nature can be recollected, beheld, desired,
doubtless that man finds an image of that highest Trinity. And he ought to
refer the whole of his life to the remembering, seeing, loving that highest
Trinity, in order that he may recollect, contemplate, be delighted by it. But
I have warned him, so far as seemed sufficient, that he must not so compare
this image thus wrought by that Trinity, and by his own fault changed for
the worse, to that same Trinity as to think it in all points like to it, but rather
that he should discern in that likeness, of whatever sort it be, a great unlike
ness also.
CHAPTER XXI
OF THE LIKENESS OF THE FATHER AND OF THE SON ALLEGED TO BE
IN OUR MEMORY AND UNDERSTANDING. OF THE LIKENESS OF
THE HOLY SPIRIT IN OUR WILL OR LOVE

I have undoubtedly taken pains so far as I could, not indeed so that the
thing might be seen face to face, but that it might be seen by this likeness in
an enigma,100 in how small a degree soever, by conjecture, in our memory
and understanding, to intimate God the Father and God the Son: i.e. God
the begetter, who has in some way spoken by His own co-eternal Word all
things that He has in His substance; and God His Word Himself, who Him
self has nothing either more or less in substance than is in Him, who, not
lyingly but truly, hath begotten the Word; and I have assigned to memory
everything that we know, even if we were not thinking of it, but to under
standing the formation after a certain special mode of the thought. For we
are usually said to understand what, by thinking of it, we have found to be
true; and this it is again that we leave in the memory. But that is a still more
hidden depth of our memory, wherein we found this also first when we
thought of it, and wherein an inner word is begotten such as belongs to no
tongue—as it were, knowledge of knowledge, vision of vision, and under
standing which appears in [reflective] thought; of understanding which had
indeed existed before in the memory, but was latent there, although, unless
the thought itself had also some sort of memory of its own, it would not re
turn to those things which it had left in the memory while it turned to think
of other things.
But I have shown nothing in this enigma respecting the Holy Spirit such
as might appear to be like Him, except our own will, or love, or affection,
which is a stronger will, since our will which we have naturally is variously
1001 Cor. xiii. 12

A. -v-vc * Y

I L a-t
n •tl

flrendt BR65„ Pl5£ E6 1948
v„ £
fiugustlne, Saint, Bishop of
Hi ppo
Basic writings of Saint
Augustine,

